
ABSTRACT 

KYLES, CLAYTON PAUL. The Unapologetic Algerian: The Position of Albert Camus within the 
Algerian Situation (Under the direction of Dr. K Steven Vincent). 
 

The reputation of Albert Camus remains unsettled to this day. While Camus is best 

known for his novels and philosophical essays, his journalism that fought to bring more 

attention to the Algerian situation was, perhaps, his most important work. However, his vision 

for the future of Algeria did not align with the predominant ideologies of that time, and his 

reputation suffered. This thesis will emphasize Camus’ most significant writings on Algeria, 

while also examining his position within the conversation on the Algerian situation, and how 

the reception of his writings effected this position. It will examine how his own personal 

philosophies and relationship to Algeria buttressed his stance on his homeland’s colonial 

situation, while calls for decolonization grew more fervent. Set against the backdrop of the rise 

of Algerian nationalism, these writings will be considered in three distinct periods of his life, 

separated by two significant events, World War II and the beginning of the French-Algerian 

War. Finally, it will examine the revival of consideration on Camus’ stance, decades after his 

untimely death, with the outbreak of civil war in Algeria.  
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Introduction and Historiography 

 

 Albert Camus is often regarded as one of the most important and influential writers of 

the post-war French tradition. An author, playwright, and philosopher, Camus’s meteoric rise to 

prominence originated with the publication of his first novel L’Étranger in 1942. He followed 

this up with successful publications of the novels La Peste (1947) and La Chute (1956), his 

philosophical treatise L’Homme révolté (1951), as well as plays Caligula (performed in 1945) 

and Les Justes (1949).  As successful as his other publications were, none would reach the 

literary importance of L’Étranger. 

 L’Étranger, either translated as The Stranger or The Outsider, is a philosophical novel 

that takes place in Algeria, Camus’s native country, and examines the attitudes and actions of 

its main character Meursault. The novel is infused with themes of French colonialism, 

alienation, and the philosophy of the absurd.1  Seventy years later, the work remains one of the 

best-selling French novels of all time, illustrating how important and prominent Camus 

remains.2 

                                                             
1 The philosophy of the absurd is a recurring theme in the works of Camus, though it is most prominently featured 
in his ‘absurdist trilogy,’ L’Étranger, Le Mythe de Sisyphe, and Caligula.  The absurd refers to the conflict in man 
attempting to reconcile value and meaning in an unpredictable and irrational life. Ronald Aronson wrote, “Camus 
constructed his own original edifice of ideas around the key terms of absurdity and rebellion, aiming to resolve the 
life-or-death issues that motivated him…while accepting that human beings inevitably seek to understand life’s 
purpose, Camus takes the skeptical position that the natural world, the universe, and the human enterprise remain 
silent about any such purpose. Since existence itself has no meaning, we must learn to bear an irresolvable 
emptiness. This paradoxical situation, then, between our impulse to ask the ultimate questions and the 
impossibility of achieving any adequate answer, is what Camus calls the absurd. Camus’s philosophy of the absurd 
explores the consequences arising from this basic paradox.” See https://plato.stanford.edu/entries/camus/. 
2 https://www.nouvelobs.com/culture/albert-camus/20100102.OBS2340/l-etranger-best-seller-traduit-en-40-
langues.html ; https://www.lexpress.fr/culture/livre/l-etranger-de-camus-best-seller-absolu-en-
poche_837033.html 

https://plato.stanford.edu/entries/camus/
https://www.nouvelobs.com/culture/albert-camus/20100102.OBS2340/l-etranger-best-seller-traduit-en-40-langues.html
https://www.nouvelobs.com/culture/albert-camus/20100102.OBS2340/l-etranger-best-seller-traduit-en-40-langues.html
https://www.lexpress.fr/culture/livre/l-etranger-de-camus-best-seller-absolu-en-poche_837033.html
https://www.lexpress.fr/culture/livre/l-etranger-de-camus-best-seller-absolu-en-poche_837033.html
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Camus’s rise to literary celebrity reads as an unlikely story. He was raised by a destitute 

widow in one of the most globally poor countries at the time.  Growing up in an impoverished 

colony he did not experience the advantages his native-French contemporaries enjoyed by 

simply being born in the metropole and availing themselves of the best education under the 

Third Republic.  Despite this deficit of opportunity, by the end of World War II Camus was able 

to situate himself squarely in the middle of the prestigious Parisian Left Bank intellectual cabal. 

Upon meeting him for the first time in 1943, prominent French authors and intellectuals 

Simone de Beauvoir and Jean-Paul Sartre reflected that Camus was a “simple, cheerful soul,” 

engaging in unreserved and emotional conversation.3  Previously they had only known each 

other through published reviews of each other’s works, Camus reviewing Sartre’s Le Nausée, as 

Sartre had done for Camus’ L’Etranger. In his October 1938 review, Camus saw in Sartre 

“limitless gifts . . . a singular and vigorous mind whose next works and lessons we await 

impatiently.”4 While Sartre was more critical of the purpose and philosophy of Camus’s 

vanguard work, he did provide that, “M. Camus reveals a proud humility in the simple choice of 

delivering his message in novelistic form. This is not because of his resignation, but rather his 

refusal to recognize the limits of human thought.”5 

Conor Cruise O’Brien, a lifelong Irish academic and politician who studied Camus’s 

influence, wrote in Albert Camus of Europe and Africa, “During the first three years after the 

liberation, Camus was the most brilliant and most influential figure on the non-Communist Left 

                                                             
3 Sarah Bakewell, At the Existentialist Café (New York: Other Press, 2016): 147.  This quote originally credited to 
Simone de Beauvoir in her autobiography The Prime of Life. 
4 Olivier Todd, Albert Camus: A Life. Trans. Benjamin Ivry. (New York: Alfred A. Knopf, Inc., 1997): 84. 
5 Ibid., 155. 
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in France.”6 He continued, “Probably no European writer of his time left so deep a mark on the 

imagination and, at the same time, on the moral and political consciousness of his own 

generation and of the next. No other writer…is more representative of the Western 

consciousness and conscience in the relation to the non-Western world.”7  

Following the cessation of the war in 1945, by all outward appearances Camus was living 

an idyllic life.  He had shed the destitution of his past, garnered literary praise for his premier 

novel, while also successfully publishing La Peste and Le Mythe de Sisyphe by his 35th birthday. 

He was married and had twins, and was fraternizing with the Parisian intellectual elites.  What, 

then, brought about a radical shift in the reception of Camus and his published works in the 

years directly following the war?  What incited Sartre to lash out publicly at Camus in an article 

in Les Temps Modernes for his perceived “somber self-importance…vulnerability and…mournful 

immoderation.”8  He continued by suggesting that Camus had changed: “you have represented 

for us the admirable conjunction of a person, his action, and his creative work, and tomorrow 

you may be this person again…How we liked you then.”9 

Here, Sartre suggested a dissonance in the ‘action’ and ‘creative work’ of Camus, hinting 

at a shift in ideology and looking forward to a time when he may reset to a more agreeable 

position.  The treatment Camus received by Sartre was echoed by many intellectuals, 

reverberating from France to Algeria, so much so that it made Camus, in the words of Olivier 

Todd, a “whipping boy for the French left wing” for the last decade of his life.10  The ties 

                                                             
6 Conor Cruise O’Brien, Albert Camus of Europe and Africa (New York: The Viking Press, 1970), 61. 
7 Ibid., 103. 
8 Todd, Albert Camus, 308. 
9 Ibid., 309. 
10 Todd, Albert Camus, 419. 
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between Camus and the majority of his French contemporaries had been severed, and there 

would be no going back to a sense of ideological stasis. Even more terribly, his connection with 

Algeria had also been severed.  He had become persona non grata in his own country, only 

intermittently travelling home to see friends and family, though when he did, he rarely made 

public appearances due to his need of security to do so.    

In fact, the shift in Camus’s reception was not due to any shift in his ideology. Rather, it 

reflected the ideological change in the intellectual circles around him.  At the conclusion of the 

war, as European countries began to reconsider their colonial ventures, the intellectual tide 

shifted to one focused on decolonization.  Camus was an ardent defender of Algeria and the 

Algerian people, and while he was censorious of the French colonial systems he was never 

critical enough for his contemporaries.  This led to the critical narrative about him:  that he had 

become a colonial Frenchman, and had rejected his past as a native Algerian. 

 Even today, over fifty years after his untimely death, the legacy of Camus is unsettled, as 

the struggle to define his true position in the annals of French-Algerian history continues. 

Within the last decade a flurry of articles have been written in relation to either the fiftieth 

anniversary of his death11 or the centenary of his birth12, most not as pronouncement or 

celebration, but as investigations into how he remains an “outsider” just like the main character 

of his most recognizable novel.  Algerian writer Kamel Daoud, who authored Mersault, contre-

                                                             
11 Peter Beaumont, “Albert Camus, the outsider, is still dividing opinion in Algeria 50 years after his death,” The 
Guardian, February 27, 2010. https://www.theguardian.com/books/2010/feb/28/albert-camus-algeria-
anniversary-row 
12 Kim Willsher, “Albert Camus will always be the outsider – and I’m proud of that, says the writer’s daughter,” The 
Guardian, November 23, 2013. https://www.theguardian.com/books/2013/nov/23/albert-camus-outsider-
catherine-camus 

https://www.theguardian.com/books/2010/feb/28/albert-camus-algeria-anniversary-row
https://www.theguardian.com/books/2010/feb/28/albert-camus-algeria-anniversary-row
https://www.theguardian.com/books/2013/nov/23/albert-camus-outsider-catherine-camus
https://www.theguardian.com/books/2013/nov/23/albert-camus-outsider-catherine-camus
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enquête, a contemporary counter-adaptation to Camus’s L’Étranger, commented on how his 

novel would be received, “To be honest, I was expecting strong reactions because Camus 

remains a sensitive topic. Some consider Camus as exclusive property, others as a traitor to the 

Algerian cause.”13 Yazid Ait Mahieddine, an Algerian documentarian and expert on Camus, 

acknowledges the irreconcilable narratives surrounding him and his relationship to Algeria, 

adding, however, that “Camus is the single reason people outside of Algeria know about this 

country…He is our only ambassador.”14 

Historiography 

The overwhelming majority of scholarship and criticism of Camus came posthumously as 

he suffered an untimely death at the age of 46.  Needless to say, while he was still alive he did 

in fact face his fair share of criticism, the majority of which focused on his position within the 

Algerian situation, and predominately coming from his intellectual peer, Jean-Paul Sartre.15 

Sartre, and other leading intellectuals on the Left, levelled considerable criticism at Camus by 

suggesting he maintained dissonant stances on holding France accountable for the Algerian 

                                                             
13 Jeffrey C. Isaac, “Camus on Trial,” Dissent Magazine, Winter 2016. 
https://www.dissentmagazine.org/article/camus-on-trial-kamel-daoud-meursault-investigation-review 
14 Joshua Hammer, “Why is Albert Camus Still a Stranger in His Native Algeria?,” Smithsonian Magazine, October 
2013. https://www.smithsonianmag.com/innovation/why-is-albert-camus-still-a-stranger-in-his-native-algeria-
13063/ 
15 Camus and Sartre often differed politically, philosophically, and morally. Much has already been written about 
the intellectual quarrel between Camus and Sartre, and it is not my intention to include this paper among these 
works. For our purposes the focus will be solely on how they differed politically. For further information see, 
Ronald Aronson’s Camus & Sartre: The Story of a Friendship and the Quarrel that Ended It (2004) or Andy Martin’s 
The Boxer and the Goalkeeper: Sartre vs Camus (2012). More so, throughout this paper any time that an opinion of 
Sartre is invoked, it will be used to serve its immediate purpose and to act as an example of the prevailing 
sentiment of the French Intellectual Left. 

https://www.dissentmagazine.org/article/camus-on-trial-kamel-daoud-meursault-investigation-review
https://www.smithsonianmag.com/innovation/why-is-albert-camus-still-a-stranger-in-his-native-algeria-13063/
https://www.smithsonianmag.com/innovation/why-is-albert-camus-still-a-stranger-in-his-native-algeria-13063/
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situation. Their criticisms led to the implication of him being a colonial sympathizer, and no 

friend to native Algerians. 

As Patrician Lorcin writes, many of the critics of Camus, for example authors David 

Carroll and Conor Cruise O’Brien, “pigeonholed [Camus] as a colonial writer who, like all pied-

noirs, was out of touch with the indigenous Algerians who had suffered under colonialism and 

wanted their independence.”16 Having been made previously aware of O’Brien’s complimentary 

comments on Camus, it may come as a surprise that he panned the three main novels written 

by Camus, L’Étranger, La Peste, and La Chute. The first two feature Algeria heavily.  He criticized 

Camus for culturally inaccurate portrayals, suggesting that “Camus is a stranger on the African 

shore, and surrounded by people who are strangers in that France of which they are legally 

supposed to be a part.”17  

The most common criticism of Camus, not just from O’Brien, is his intentional failure to 

name the lone Arab character in the novel as well as the character’s treatment in the 

courtroom scene in L’Étranger. In this scene, the novel’s main character, Meursault, is put on 

trial for the murder on an Arab man. O’Brien points to the narrative as a misstep in his work as 

he claims it transpired in a fashion which is not congruent with the colonial culture at that time. 

He suggests that this work is a “notable expression of Western moral conscience.” He further 

points out that we should not “ignore the fact that it also registers the hesitations and 

limitations of that conscience and that one of the great limitations lies along the cultural 

                                                             
16 Patricia Lorcin, “The Posthumous Reputation of Albert Camus,” South Central Review 31.3 (Fall 2014): 13. The 
terms pied-noir(s) and colon are used interchangeably to describe French colonials born in Algeria.  Pied-noir, or 
black feet, was used dismissively and later as a pejorative. See Sowerwine, 284-85 
17 O’Brien, Albert Camus, 23. 



7 
 

frontier, in the colony.”18  However, could there be a more appropriate agent to elucidate the 

cross-culture narrative in this instance than Camus?  His Algerian background is often 

marginalized as a significant influence on his moral and political ideology, as we will see, in 

preference to the claim that, his colonial influence supposedly exhibits his ‘Western moral 

conscience.’ 

O’Brien did not reserve his judgment solely for Camus’s novels. He was quite critical of 

his journalism as well.  A collection of Camus’s most pertinent reporting on the severity of the 

Algerian situation had been gathered and published under the title Actuelles III: Chroniques 

algériennes, 1939-1958.  The content of the collection will be examined later. It focuses on 

social and political injustices and, more importantly, the ‘misery’ of a large portion of the 

population brought on by famine.  The content of the articles is exemplary of Camus’s passion 

for equality for the entire region, a passion that can be seen throughout his works.  However, 

O’Brien compares Camus’s stance to that of the “bourgeois French [journalist] of the period: 

categorical and resonant in tone, equivocal in substance.”19 

Possibly the most widely read posthumous critic of Camus has been Edward Said. Said 

was a literary theorist and critic who is best known for his work in postcolonial studies. In 

Culture and Imperialism, Said investigates the ways in which colonialism and resistance to it, 

including decolonization, helped shape mainstream culture.  In this book, he includes an essay, 

‘Camus and the French Imperial Experience,’ in which he highlight’s “Camus’s fiction as an 

element in France’s methodically constructed political geography of Algeria…the better to see it 

                                                             
18 O’Brien, Albert Camus, 28. 
19  Ibid., 88. 



8 
 

as providing an arresting account of the political and interpretative contest to represent, 

inhabit, and possess the territory itself…”  He continues that Camus’s writing is “informed by an 

extraordinarily belated, in some ways incapacitated colonial sensibility, which enacts an 

imperial gesture within and by means of a form, the realistic novel, well past its greatest 

achievements in Europe.”20 

Similar to O’Brien, Said criticized Camus’s use of Algeria as a backdrop for his novels, 

questioning the authenticity of his depiction.  He accused Camus of being deceitful as a 

“novelist from whose work the facts of imperial activity…have dropped away.” He continues 

that Camus was simply a “very late imperial figure who not only survived the heyday of empire, 

but survives today as a ‘universalist’ writer with roots in a now forgotten colonialism.”21  Said’s 

criticism of Camus was so pervasive that O’Brien became a tangential casualty as Said accused 

him of “rescuing” Camus from the “embarrassment” he had put himself in by “stressing the 

privilege of his individual experience.”22 

Criticism of Camus was not reserved for his intellectual adversaries and posthumous 

scholars. French politician, and close personal friend to Camus, Roger Quilliot was critical of 

Camus for not using his writings to strengthen criticism of the French government. Quilliot 

rebuked Camus for the stance he took in a series of articles on famine in the Kabylia region of 

Algeria, suggesting that he “wished to be of service to the Kabyles rather than to damn those 

responsible their difficulties…what he proposed were reparations for the former, not expiation 

                                                             
20 Edward Said, Culture and Imperialism (New York: Vintage Books, 1993), 176. 
21 Ibid., 172. 
22 Ibid., 174. 
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on the part of the latter.”23 While critical at times, he remained complementary of Camus, 

describing him as “passionately devoted to justice but careful of preserving human lives…lucid, 

and disdainful of the procedures of base polemics…alone like all those who are dissatisfied with 

over-simplifications, who are nevertheless closely involved in the action unfolding.”24  His 

contrasting critiques of Camus are representative examples of individuals who revered the 

humanist in Camus, but who are concerned that he did not sufficiently trumpet the humanist 

cause. 

During the last decade of the 20th century and into the 21st, there was a re-evaluation of 

Camus and his writings.  This shift in perception came about in tandem with “the emergence of 

a renewed dialogue on the Algerian War, which had remained muffled for nearly 40 years.”25 

This shift in perception was almost certainly initiated by two events: the Algerian Civil War and 

the discovery of Camus’s unpublished novel Le Premier Homme. 

The Algerian Civil War lasted over a decade, from December 1991 to February 2002, and 

left tens of thousands of combatants and civilians dead. This war was fought between the 

Algerian government and various Islamic rebel groups seeking to usurp control.  Ironically, the 

government was backed by groups that had originally rebelled against the French government 

in the initial Algerian War.  Camus, as will be discussed later, had asserted that Algeria’s 

immediate separation from France as a possible result of the Algerian War, would lead to a 

state of chaos and violence that would perpetuate itself in successive generations. The 

                                                             
23 Roger Quilliot, “Albert Camus’s Algeria,” in Camus: A Collection of Critical Essays, edited by Germaine Brée. 
(Englewood Cliffs, NJ: Prentice Hall Inc., 1962), 41. 
24 Ibid., 46-47. 
25 Lorcin, “Posthumous Reputation,” 14. 
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government’s victory, followed by instability, led to the reconsideration of prior intellectual 

opinions regarding the Algerian situation, Camus’s certainly among them.  Camus scholar David 

Carroll wrote that Camus, “may not have found realistic solutions to the political conflicts of his 

own time or provided adequate answers to today’s divisive political issues, but his writings raise 

fundamental questions concerning justice and the limits of political actions that can and should 

be taken in its pursuit.”26 

Camus’s final novel Le Premier Homme was incomplete at the time of his death and was 

eventually published posthumously after his daughter transcribed his handwritten notes.  The 

novel was published in 1994, and compared to his previous works, it is rife with political and 

philosophical gravity, even though it is a modest work.  The novel tells the story of a young boy 

growing up in Algiers, experiencing loss and growth while living a colonial life in North Africa. 

The storyline so closely relates to his own experiences that many consider it to be, essentially, 

an autobiography.  A number of those previously harsh critics softened their views, or at least 

reconsidered their stances on his ideology. There is a human touch exhibited in the work.  

Carroll, who had previously been one of those critics, credits his volte face to a “close reading” 

of the novels which prompted his questioning of his “own assumptions and those of Camus’ 

most vocal critics.”27 

Noted author and intellectual Michael Walzer offered a defense of Camus in the face of 

his political stance and actions during the Algerian War, more specifically against those levelled 

                                                             
26 David Carroll, Albert Camus the Algerian: Colonialism, Terrorism, and Justice (New York: Columbia University 
Press, 2008), 15. 
27 Lorcin, “Posthumous Reputation,” 14. 
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by Sartre and de Beauvoir.  Walzer would not simply dismiss Camus’s Algerian identity and his 

personal attachment to the situation, which was so blatantly done by many of his critics. 

Previously, de Beauvoir suggested that his connection could undermine his ability to discern 

objectively and that “the humanist in him had given way to the pied noir.”28  Walzer pointed out 

it is difficult to divorce oneself from ones inherent identity, and insisted that this often 

influences ideology.  “Before taking a stand one must find a standpoint. Where?  Too close, say 

Camus’s opponents, and one becomes an apologist; too far, Camus responds, and one becomes 

a terrorist.”29  Walzer suggested that Camus, with all his faults, was a “disfigured hero, human, 

all too human.”30 

In The Burden of Responsibility, author Tony Judt defended Camus for maintaining his 

ideological stance while political pressures around him mounted, as well as for his decision to 

discontinue appearing publicly during the Algerian War.  In his book, Judt categorized Camus 

with Raymond Aron and Léon Blum as twentieth century intellectuals who remained committed 

to their own integrity and personal ideals in a period when it was almost a requirement to be 

politically adherent to a given cause or ideology. Judt recognized that due to Camus’s opinions 

on the Algerian situation he was resigned to a “permanent purgatory of exile – physical, moral, 

intellectual,” more so than any other French writer.31  He was resigned to this exile because, “in 

place of reason Camus invoked responsibility. Indeed, his writings bear witness to an ethic of 

                                                             
28 Simone de Beauvoir, Force of Circumstance, trans. Richard Howard. (Harmondsworth: Penguin, 1968): 362. 
29 Michael Walzer, The Company of Critics: Social Criticism and Political Commitment in the Twentieth Century, 
(New York: Basic Book, Inc., Publishers, 1988): 138. 
30 Ibid., 137.  Walzer’s particular use of the phrase ‘human, all too human’ is a curious one as it relates directly to 
the work by the same name of Friedrich Nietzsche, who was one of Camus’s greatest influences. 
31 Tony Judt, The Burden of Responsibility: Blum, Camus, and Aron, and the French Twentieth Century, (Chicago: 
University of Chicago Press, 1998): 97. 
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responsibility deliberately set against the ethic of conviction that marked and marred his 

contemporaries.”32 

Our Direction 

 The primary cause of the intellectual quarrel between Camus and the French intellectual 

left wing, as well as certain Algerian leaders, is rooted in his stance on the handling of the 

Algerian situation by both sides.  Algeria played a significant role in the life of Camus, as 

illustrated by the settings of his most popular novels.  The Algerian situation was not just an 

abstract topic for Camus, it was personal.  

This thesis sets out to investigate the consistency of the writings of Albert Camus on 

topics relevant to the Algerian situation, while set against the rise of Algerian nationalism 

during the period of global decolonization.  It will examine the influence that Camus’s personal 

philosophies had on his writings, and how that effected his position within the Algerian 

situation. Using the promotion of Algerian nationalism as a backdrop will afford the reader an 

opportunity to juxtapose changes in the tone of Camus’s writing against other political 

philosophies and attitudes of this turbulent era of decolonization. The thesis will consider his 

position as it coincides and collides with competing intellectuals, and measure whether their 

scrutiny still holds up decades later. 

We shall focus on Camus’s novels, journalism, notebooks, speeches, and, when 

appropriate, his philosophical treatises.  Readers will be afforded the opportunity to 

                                                             
32 Judt, Burden of Responsibility, 125. 
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understand the evolution of Camus’s writing. There is an overlap in his journalism and literary 

writings, and one cannot, in good faith, consider them separately.  The progression of his 

writings will be situated within a framework that includes the philosophies and criticisms of 

French and non-European contemporaries, as well as important political developments and 

movements of that period.   

The first section of this thesis investigates the beginning of Camus’ relationship to 

Algeria; more specifically, how this relationship influenced his attitudes toward disparate native 

groups, Algeria’s growth as a colony, the beginnings of Algerian nationalism, and France’s 

administration of and dealings with the country. I shall begin by introducing his earliest 

writings, essays that are considered love letters to his homeland. These essays lay the 

groundwork upon which he builds his case for social justice and equality throughout the 

country.  The majority of this section will reflect his earliest journalistic work with two Algerian 

newspapers, Alger Républicain and Le Soir Républicain. He contributed to these papers for 

almost two years, from 1938 to 1940.  His work in these years exposes his attitudes towards 

what he considered the injustices being carried out in the country.  While he often focused on 

specific instances of grievous injustice, he never turned his focus toward one group at the 

expense of another.  His main objective was to highlight and eliminate suffering and inequality, 

and to find blame in those responsible. These introductory writings are free from the influence 

of the rising nationalism in Algeria. At this point, the nationalist movement was still in its 

nascence, limited to competing minor factions jockeying for a foothold. 
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 The next section will focus on the years following his move from Algeria to France, 

where he played a significant role in the French resistance effort. This long decade of the war 

years, found Camus’s writing predominantly about the resistance effort and the situation within 

France. However, intermittently, he did provide some articles on the waning effort of the 

French administration to provide equality in Algeria. The majority of the subject matter from 

this section will be drawn from his premier novel, L’Étranger, which heavily features Algeria. A 

collection of articles from his writings while at Combat will also be examined. Here a number of 

important subjects were explored:  the Algerian situation; addressing colonial destitution; the 

state of colonialism in the wider world. By examining other attitudes toward colonial situations, 

we shall be able to frame Camus’s ideology while considering the familial connection he had to 

his native land. 

 The final section will focus on the final years of his writing, encompassing the years 

preceding the outbreak of the Algerian war in 1954 until his untimely death in 1960.  The 

meteoric rise of Algerian nationalism following the Second World War, coupled with the era of 

decolonization, found Camus’s ideologies challenged on a global scale.  During this period, 

Camus returned to his journalistic roots, writing and acting as editor for L’Express, where he 

found the subject matters related to Algeria increasingly more contentious and divisive. As the 

call for decolonization grew more rampant, pro-France rhetoric was shouted down by those 

championing Algerian independence. The voices of subaltern intellectuals began to find a 

strong foothold alongside that of their European contemporaries. As their stances merged, 

anyone with a competing point of view found themselves attacked. Such was the critical world 

of Camus’s final years.  



15 
 

Chapter One: Algerian Upbringing and Early Political Writings 

 

Albert Camus was born in the northeastern Algerian coastal town of Dréan (then known 

as Mondovi) in November of 1913 to a Spanish mother and a French father.  His father, of 

Alsatian heritage, died in the Battle of the Marne the year following his son’s birth.  With the 

untimely death of his father, the burden of raising him fell to his mother, Catherine Hélène 

Sintès Camus, an illiterate housekeeper who was partially deaf.  She had escaped the 

destitution of Minorca only to find her situation worsened as an immigrant in northern Algeria.   

In this single income household, as legally French citizens in a French colony, the Camus 

family found their own plight familiar to those of the same classification, pied-noirs.33  The pied-

noirs experienced certain privileges allowed to French citizens; however, they were 

economically below those French classes ‘above’ them, while still ethnically incongruent with 

the native Arab and Berber populations.  This was quite a precarious position to be in.  Growing 

up in Belcourt, a poor ethnically mixed area, the family had more in common with the Arab 

natives than with upper-class French citizens.34 

Being born in Algeria to legally French citizens illustrates the uniqueness of the 

“national” situation of colonials born outside the metropole. This is especially true during a 

period of increased nationalist movements.  From a nationalist perspective, Camus could claim 

both French and Algerian nationality, a fact that was not extended to either native Algerians or 

                                                             
33 The terms pied-noir(s) and colon are used interchangeably to describe French colonials born in Algeria.  Pied-
noir, or black feet, was used dismissively and later as a pejorative. See Charles Sowerwine, France Since 1870: 
Culture, Politics and Society, (New York: Palgrave, 2001): 284-85. 
34 Zaretsky, Robert. Albert Camus: Elements of a Life. (Ithaca, NY: Cornell University Press, 2010), 2. 



16 
 

those born in France.  Many in France would argue that he was not truly French, because of his 

Algerian heritage.  Robert Zaretsky suggests that French Algerians at this time could only be 

French in the sense of how we view the French today, in a “postcolonial world of hybrid 

identities and multicultural identifications.”35 

During the earliest parts of his education, Camus and his classmates would have 

received their education in French.  The separation of education of the children from their Arab 

and Berber neighbors only perpetuated the conditions and attitudes of “us” and “them.”  

Growing up in a section of Belcourt, and later Algiers, surely meant that Camus was interacting 

with Berber and Arab children regularly, but not during school hours.  The curriculum of both 

pied-noirs and metropolitan French children was the same. Educators and officials of the 

Republic obviously hoped to have them all “become French.”  The ultimate goal of this contact 

between the two groups would lead them to “live harmoniously.”36 

Growing up under the direction of the French Third Republic, children in the three 

Algerian departments of Constantine, Oran, and Algiers were provided with the opportunity for 

free primary school, thanks to the Ferry Laws of March 1882.  Obligatory education was to be 

provided to both European and indigenous children so long as it remained secular.  Later that 

year, reform was enacted to build schools designated solely for Arab and Berber children, 

thereby creating a path for indigenous children to be educated primarily for vocational or 

agricultural careers.37 As one might expect, students there received the “standard view of 

                                                             
35 Zaretsky, Albert Camus, 4. 
36 Jonathan K. Gosnell, The Politics of Frenchness in Colonial Algeria, 1930-1954, (Rochester, NY: University of 
Rochester Press, 2002), 47. 
37  Gosnell draws this from Antoine Léon’s Colonisation, ensignement, et education (1991), 166-167. 
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colonial history,” where France was viewed as a “benefactor, civilizer, and enlightener of its 

colonies.”38 This separation of education mirrored what was happening in France, though there 

the separation was class-based rather than ethnicity-based. This two-tiered system persisted in 

Algeria until 1949, when a common track was created to fuse the education of both European 

and indigenous children. 

While their intentions may have been virtuous, educators largely failed to attract 

Muslim students to these colonially organized schools.  In 1936, only 8.9% of school age Arab 

and Berber children attended these schools, reaching only 10.6% in 1949. 39  Conversely, 

around ninety percent of children of Spanish, Italian, Maltese, and metropolitan French descent 

born in Algeria were attending the colonial schools.  The inability to convince more Muslim and 

Berber families to include their children was an impediment to progress. This deficiency could 

be due to either the collective attitude of distrust from indigenous families toward French 

institutions, or to settler opposition that perceived any inclusion and “balance” of the groups as 

problematic. The attitudes of many French people towards the provision of education to the 

indigenous population reflected the sorts of problems that existed in many colonial 

relationships.  They feared an increase of “cultural capital” in the indigenous, who might one 

day compete with them vocationally. There was also the potential for the increased 

contestation of colonial rule, which could ultimately lead to an independent Algeria.40 

                                                             
38 Todd, Albert Camus: A Life, 14. 
39 Ibid., 48. The author admits that the statistics vary according to source and collection methods of data, though 
he draws these figures from L’Amicale des anciens instituteurs, Des Enseignants d’Algérie se souviennent, 136. 
40 Gosnell, Politics of Frenchness, 49. 
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In December 1930 Albert was diagnosed with tuberculosis, a lingering affliction that 

would negatively affect his education by lengthening his tenure in both secondary school and in 

university.  This sickness was chronic, affecting him physically and mentally, and in an attempt 

to find an upside to the situation he wrote that the illness was “a remedy against death, 

because it prepares us for death, creating an apprenticeship whose first step is self-pity.”41 He 

later attended the University of Algiers, earning his licence de philosophie in 1936, and later his 

diplôme d’études supérieures. 

While attending university, a time he viewed as an “important turning point,” he joined 

the Parti Communiste Français (PCF) in support of the party’s stance on equality. He still held 

reservations about the direction of the party, and communism in general, stating that the 

“excesses [of communism] are based on a certain number of misunderstandings that can be 

painlessly disavowed…We might see communism as a springboard and asceticism that prepares 

the ground for more spiritual activities. In short, it’s a way to shirk false idealism and 

mechanical optimism, and establish a situation where man can rediscover his sense of 

eternity.” 42  

Around the same time he also joined the Parti du Peuple Algérien (PPA), a group started 

by the revoutionary Messali Hadj.  The PPA opted for a peaceful approach to resistance and 

activism, one more centered on the strife in Algeria when compared to the “objective” and 

global approach of the communists. This eventually led to Camus’s exit from the PCF, one can 

suppose due to ideological differences.  Choosing the methods of the PPA over that of the PCF 

                                                             
41 Todd, Albert Camus: A Life, 18. 
42 Ibid., 37-38. 
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foreshadowed his political philosophy of achieving progress through tempered, non-violent 

action. This would become more evident in his writings about Algerian independence.   

The time he spent in the PCF, and subsequently his years in the PPA, may have tarnished 

his attitude toward politics in general.  A journal entry in the fall of 1937 illustrates his growing 

mistrust for politicians and their rhetoric. “Every time I hear a political speech or I read those of 

our leaders, I am horrified at having...heard nothing which sounded human. It is always the 

same words telling the same lies. And the fact that men accept this, that the people’s anger has 

not destroyed these hollow clowns, strikes me as proof that men attribute no importance to 

the way they are governed…”43  He would later write, “Politics, and the fate of mankind, are 

shaped by men without ideals and without greatness. Men who have greatness within them 

don’t go in for politics.”44 

Camus set forth at this time his view of the binary relationship between France’s history 

of political ideals and its history of economic injustices, especially as it pertained to Algeria.  He 

was aware that “people generally aspire to political rights only in order to set themselves on 

the road to social progress.” He continues that the Arab people desired the right to vote so that 

“through the free exercise of democracy, they could eliminate the injustices that are poisoning 

the political climate of Algeria today.”45  The political health of the population was inextricably 

tied to the longevity and sustainability of the country.   

 

                                                             
43 Albert Camus, Notebooks: 1935-1942, trans. Philip Thody, (Chicago: Ivan R. Dee, 1963), 48. 
44 Ibid., 78-79. 
45 Albert Camus, Algerian Chronicles, trans. Arthur Goldhammer. (Cambridge: Harvard University Press, 2013): 104. 
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The Nascence of Algerian Nationalism 

As illustrated by his early involvement with the PPA, Camus was sensitive to the plight of 

equality that spread through the Arab and Berber populations.  As nationalist movements grew 

across Europe, so too did ideas of radical nationalist movements emerge in the colonies.  

Camus began his ideological maturation at the same time as the growth of nationalist 

movements in North Africa, and specifically the emergence of nationalism in Algeria. 

Nationalism was the greatest threat to the perpetuation of French rule in Algeria, and it 

would directly influence the future political direction of the country.  Many native Algerians had 

grown weary of the empty promises continually put forth by the French administration, as well 

as their inconsistent governing of their territory compared to that of Morocco and Tunisia.46 To 

some, the rise of Algerian nationalism was a logical product of both the population’s treatment 

at the hands of French colonial settlers and administrators as well as the repetitive failures of 

the French to provide proper channels of assimilation for the Algerian population in either 

Algeria or mainland France.   

The genesis of modern Algerian resistance may be traced back to the birth of the Jeunes 

Algériens (Young Algerians) movement that was influenced, in turn, by the actions of the 

neighboring Jeunes Tunisiens (Young Tunisians) movement. This group of moderate Muslim 

reformers, consisting primarily of businessmen, intellectuals, and professionals saw most of 

their political action in the first two decades of the twentieth-century, focusing on social justice 

                                                             
46 Tunisia and Morocco were protectorates of the French Empire and were allowed a certain level of autonomy 
that Algeria was not. While Tunisia was declared a protectorate in 1881, five decades after Algeria, Morocco was 
not declared as one until 1912 following the signing of the Treaty of Fez.  For more on the differences of French 
rule in North Africa, coupled with the rise of nationalism, see Adria Lawrence’s Imperial Rule and the Politics of 
Nationalism: Anti-Colonial Protest in the French Empire. (New York: Cambridge University Press, 2013). 
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and equality while rejecting further colonial reform. They were able to gather enough political 

capital to send delegates to Paris to argue on behalf of political reform. They pushed such 

issues as impartial taxation reform, larger representation in local assemblies, education 

opportunities, as well as civil service exams.  While these measures were eventually struck 

down by the French government, it did not prevent the group from supporting military 

conscription of Algerian men, hoping to see these select few receive governmental benefits.  As 

the relationship between the metropole and the periphery grew more contentious, more 

moderate nationalist groups like the Jeunes Algériens fell out of vogue, in favor of more radical 

groups. 

By the 1930’s the resistance movement had moved away from the young, moderate 

stance of the Young Algerians, and moved to seek a harder stance on nationalism. Three 

strands can be defined: the religious movement led by Sheikh Abdulhamid Ben Badis of the 

Association des Ulemas Musulmans Algériens (AUMA); the revolutionaries led by Messali Hadj; 

and, the liberals of Ferhat Abbas.47 Founded in 1931, the AUMA was predominately a reformist 

religious organization, but they were also ardently anti-colonial and worked to protect Algeria’s 

Muslim heritage against colonial influence. Sir Alistair Horne, the noted biographer and 

modern-French historian, wrote that the AUMA “provided the nationalists with their first 

momentum.”48 

The economic, political, and social strife that sullied the Franco-Arab relationship during 

the nineteenth century carried over into the twentieth century, ultimately culminating in the 

                                                             
47 Alistair Horne, A Savage War of Peace: Algeria, 1952-1964, (New York: Viking Press, 1977), 38. 
48 Idib., 38. 
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Algerian War, 1954-1962.  The decades of broken promises and the inaction to combat the 

devastating poverty forced the hand of the native, non-European, population. They attempted 

to reclaim their independence.   

One of the more significant broken promises by the French government that aided in 

the eventual breakout of war was the Blum-Violette bill.49 The French Third Republic lasted 

from 1870-1940, and at its end, the overwhelming majority of Algerians were not officially 

citizens; and those that were had only achieved such status through special consideration that 

involved the denunciation of Muslim law.50  In 1936 the Popular Front government, led by 

socialist premier Léon Blum, with assistance from his former governor-general Maurice Viollete, 

initiated legislation in an attempt to secure voting rights for over 25,000 Algerians out of more 

than 6 million.  They attempted to add a large group of Arab-Algerian voters without 

compromising their religious affiliation. The legislation’s preamble began: “As admitted in the 

exercise of the political rights of the French citizens, without it resulting in a modification of 

their status or their civil rights…”5152  This was the first mandated attempt by the French 

government to grant the Algerian’s the right to be Muslim and a citizen, that is, make them no 

longer mutually exclusive. 

                                                             
49 Properly titled the projet Viollette (Viollette Project), it is more often referred to as projet Blum-Viollette (Blum-
Viollette Project). See Camus’ Fragments d’un combat: 1938-1940, 143-144. 
50 Sowerwine, France Since 1870, 285. 
51 Translations are done by the author of this paper unless otherwise specified. 
52 Albert Camus, Fragments d’un combat: 1938-1940, Alger Républicain, Le Soir Républicain [articles signés par ou 
attributés à Camus]; éd. établie, présentée et annotée par Jacqueline Lévi-Valensi et André Abbou]. (Paris: 
Gallimard, 1978), 143. Original text, ““Sont admis à l’exercice des droits politiques des citoyens français, sans qu’il 
en résulte acune modification de leur statut ou de leurs droits civils et ce à titre définitif. . .” 
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Candidates for this consideration had to meet very selective criteria to become a part of 

the voting pool.  Some of the more moderate categorical considerations for native French 

Algerians were the following: veterans who left service with “an officer’s grade” or who had 

“completed their military service having obtained a military medal”; graduates with one of the 

following degrees, “higher education diploma, secondary school diploma, advanced diploma, 

elementary diploma, higher primary education certificate, secondary school diploma” or 

primary education certificates; public or civil servant; men married to a French woman with at 

least one child.53  These categories excluded many indigenous Algerians, but nonetheless some 

considered this an important step towards total inclusivity. 

In response to the bill, Ben Badis and Ferhat Abbas collaborated to unify the nationalist 

movements by convening the Congrès Musulman Algérien. The congress convened in June of 

1936 in an attempt to consolidate Muslim support behind the Blum-Viollette Bill. Revolutionary 

Messali Hadj refused to join the congress, as he felt the bill was too moderate, with full 

independence his only political objective. Hadj embraced other liberals goals, ironically similar 

to those previously favored by the Jeunes Algériens, though they had now moved away from 

them: educational reform, the extension of social welfare, and fair employment practices. 

An underlying motive of the Blum-Viollette Bill was to attempt to convince Algerian 

moderates of the French government’s sincerity to move towards inclusivity. However, due to 

significant pied-noir and metropolitan intervention, the legislation was never introduced in the 

                                                             
53 Camus, Fragments d’un combat, 143-44. Original text, respectively, “le grade d’officier…accompli leur service 
militaire et ayant obtenu la médaille militaire…diplôme de l’enseignement supérier, baccalauréat de 
l’enseignement secondaire, brevet supérier, brevet élémentaire, brevet d’ensignement primarie supérier, diplôme 
de fin d’étudies secondaires.” 
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National Assembly, and was ultimately thrown out in 1938. When the Blum government fell, 

the bill and all of its remnants were discarded, along with any hope of advancing forward 

toward a more inclusive political order.  Horne argued that “the abortion of the Blum-Viollette 

Bill undoubtedly marked a vital turning-point for the Algerian nationalist movement.” It 

dangerously “bestowed on the pied noirs a first dangerous awareness that they could call the 

tune on any reform initiated by a government in Paris.”54 

While the nationalist movement in Algeria was still in its infancy, there had been 

significant similar movements in other European countries.  Camus recognized these 

movements and remarked that “nationalities appear as signs of disintegration” and that 

“internationalism is trying to restore to the West…true meaning and vocation.”55  Here it is 

apparent he has a disdain for a segregating nationalist sentiment, and rather supported an 

international, global community. 

The Early Writings 

 In 1937, at the age of 24, Camus published his first book, L’Envers et l’endroit, often 

translated as either Betwixt and Between or The Wrong Side and the Right Side. This five-essay 

work had been written when he was at university and its first edition printed a modest 350 

copies.56 For over twenty years Camus did not allow the reproduction of this book, and in 1958 

he wrote a preface for the release of its next edition.  In this preface, he reflected on his 

                                                             
54 Horne, A Savage War of Peace, 41. 
55 Camus, Notebooks: 1935-1942, 29. 
56 Todd, Albert Camus, 63. 
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writing, calling it “clumsy.” However, he asserted that he “rejects nothing of what these essays 

express.”57 

 The essays were written during his falling out with the PCF, and range from describing 

the inexperience of youth to the role his mother and grandmother played in his upbringing.  In 

a moment of introspection he suggested that “Each artist thus retains, in the depths of him 

being, a unique source that feeds him during his life concerning what he is and what he says.”58 

He goes on to admit that for him, it was poverty that became the source that fed him in his 

writing of L’Envers et l’endroit. No longer living a life of poverty during the period in which he 

wrote this preface, the connection to his impoverished past still moved him: “in this world of 

poverty and sunlight where I had lived for a long time and whose memory still protects me from 

the two opposing dangers which threaten any artist, resentment and satisfaction.”59 

 For him, poverty was never a “misfortune” (“un malheur”), rather it was a guiding light.  

Though he did understand how it negatively affected others around him, particularly those 

living in the coldest poorest suburbs, where he witnessed “real misery” (“vrai malheur”).60 One 

of his more powerful observations about this subject was how “Poverty as I lived it did not 

teach me resentment, but a certain fidelity and a silent tenacity. If I ever begin to forget this, it 

                                                             
57 Albert Camus, Selected Essays and Notebooks, ed. and trans. by Philip Thody, (Middlesex, England: Penguin 
Books, 1967),17. 
58 Albert Camus, “L’Envers et l’endroit,” in Essais, (Paris: Galimard, 1965), 5. Original text, “Chaque artiste garde 
ainsi, au fond de lui, une source unique qui alimente pendant sa vie ce qu’il est et ce qu’il dit.” 
59 Ibid., 6. Original text, “dans ce monde de pauvreté et de lumière où j’ai longtemps vécu et dont le souvenir me 
preserve encore des deux dangers contraires qui menacent tout artiste, le ressentiment et la satisfaction.” 
60 Ibid., 7. 
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is me or my own failings that are responsible, not the world in which I was born.”61 It will 

become apparent now true this introspection is as we see in his journalism a specific regard for 

those poverty stricken individuals who are too often forgotten. 

Camus’s next compilation of essay writings resemble a set of love-letters from the 

author to his native country. These essays are the first published accounts of his affinity for 

Algeria and the Algerian people.  Published in 1939 under the title Noces, roughly translated as 

“Nuptials,” the essays in this work were collected and written in his last years at university or 

immediately following. He professed his love for the sunsets and cliffs as he attested in “Noces 

à Tipasa” or the wildlife and coasts in “Le vent à Djémila.” These essays are not among his most 

widely-read, but there are sections that allow one to see the beginning of his concern for 

injustices in his native country. 

In his depiction of an Algerian summer in “L’été á Alger,” an essay dedicated to Jacques 

Heurgon, Camus evoked what he loved about Algiers, “the sea visible from every corner, a 

certain weight of sunlight, the beauty of the race.”62 More revealing of the character of Camus, 

providing insight into his upbringing, is a section in which he wrote, “Peculiar country, which 

gives the men whom it nourishes at the same time his splendor and misery! It is not surprising 

that the sensual richness of a sensitive man in this country should coincide with the most 

                                                             
61 Camus, “L’envers et l’endroit,” in Essais , 8. Original text, ““La pauvreté telle que je l’ai vécue ne m’a donc pas 
enseigné le ressentiment, mais une certaine fidélité, au contraire, et la ténacité muette. S’il m’est arrive de 
l’oublier, moi seul ou mes défauts en sommes responsables, et non le monde où je suis né.” 
62 Albert Camus, “L’été á Alger,” in Essais, (Paris: Galimard, 1965), 67. Original text, “la mer au tournant de chaque 
rue, un certain poids de soleil, la beauté de la race.” 
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extreme destitution.”63  Here Camus highlights the crossroads of individual, sensual richness 

and economic destitution, and implies that those who have the least may appreciate the 

natural gifts of the country the most.  This is a subtle commentary on his own upbringing and 

how it defined his own relationship with Algeria and its inhabitants.  He concluded this portion 

with the remark, “Why then be surprised if I never loved the face of this country more than 

when among its poorest men?”64 This comment displays the profound influence that living in 

poverty had on Camus’s life and his relationship with Algeria, and as it will be seen, his 

professional career. 

The Early Journalism 

 In October of 1938, at the age of twenty-five, Camus began interning at the newly 

founded Alger-Républicain.  Here he would begin his journalism career at the insistence of his 

soon-to-be lifelong friend, Pascal Pia. Pia, who had edited a Communist daily in Paris, was given 

complete control of the publication and saw in Camus an “intelligent, sensitive, and cultivated” 

man who “did not accept the established order, especially in Algeria.”65 The two shared a 

commitment to the left wing, and a derision of their enemies, the “traveling salesmen of 

fascism, and industrial, agrarian, and banking feudalism.”66 In Alger-Républicain Camus found a 

                                                             
63 Camus, “L’été á Alger,” 67. Original text, “Singulier pays qui donne à l’homme qu’il nourrit à la fois sa splendeur 
et sa misère! La richesse sensuelle dont un homme sensible de ces pays est pourvu, il n’est pas étonnant qu’elle 
coincide avec le dénuement le plus extreme.” 
64 Ibid., 68. Original text, “Comment s’étonner alors si le visage de ce pays, je ne l’aime jamais plus qu’au milieu de 
ses hommes les plus pauvres?” 
65 Todd, Albert Camus, 74. 
66 Ibid. 
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journal committed to “immediate social equality for all Frenchmen, whatever their origins, 

religion, and philosophy,” and “the progress of Algerian natives toward political equality.”67 

 Journalism was not his first choice as an appropriate vehicle for that writing. He was not 

devoutly committed to journalism, as he knew he longed for philosophical, novel, or play 

writing. Nevertheless, as time progressed and he was given the opportunity to write about 

social justice, he came to appreciate the power and scope that he was provided as a journalist.  

In the profession he wrote of the importance of “an objective examination of the realities of 

the hour by the impartial confrontation of opinions and facts.”68 

 Less than a year later, in September of 1939, Camus was given the opportunity to act as 

editor of a new paper Le Soir Républicain, a production of Alger-Républicain.  While significantly 

smaller in size than its contemporary, Camus was insistent on Le Soir being no less effective in 

its work, especially since, as editor, his livelihood was at stake. In its first editorial, Camus made 

sure “to serve the truth, without giving in to vile brainwashing”.69 In a letter to the readers after 

three weeks of print, he insisted that “Le Soir-Républicain will thus mark its most keen desire 

not to be confused with other newspapers, and its hope of continuing to maintain a free 

opinion in the very midst of the constraints of all kinds that the war has given birth to.”70 

                                                             
67 Todd, Albert Camus, 75. 
68 Camus, Fragments d’un combat: 1938-1940, 716. Original text, “d’examen objectif des réalités de l’heure par la 
confrontation impartiale des opinions et des faits.” 
69  Ibid., 717. Original text, “server la vérité, sans cedar au vil bourrage de crane.” While this editorial was not 
explicitly signed by Camus like his articles from Alger-Républicain, it is safe to assume, that as acting editor, if he 
had not written it, then he at least signed off on the direction of the message.  
70 Ibid., 718. Original text, “Le Soir-Républicain marquera ainsi son désir le plus vif qui est de ne pas être confondu 
avec les autres journaux, et son espoir de continuer à maintenir une opinion libre au milieu même des contraintes 
de toutes sortes que la guerre a fait naître.” 
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 The following sections will examine specific selections of Camus’ journalism that exhibit 

his commitment to social justice in Algeria. As was shown earlier by his early critics, some 

suggested that, as a pied-noir, he was less likely to be considerate of the Berber-Arab 

population and their struggles, often putting colonial needs above the indigenous groups.  

Below we shall see that this is not the case, as he displayed an overwhelming desire to achieve 

both political and social equality for all residents of the country.  These articles are taken as a 

small portion of his larger body of journalistic work that transpired over the few years he 

worked for Alger-Républicain and Le Soir Républicain. 

The Extension of Social Benefits to North African Workers 

One of the more significant series of articles Camus authored was his investigation into 

the inconsistency of the availability of social insurance afforded to North Africans who were 

working in France.  The series, titled “NOTRE ENQUÊTE SUR LES ASSURANCES SOCIALES: La 

situation des Nord-Africains travaillant en France” (“Our Inquiry on Social Insurance: The 

situation of North Africans working in France”), spanned seven articles over the course of 

several weeks in April 1939.71 In these articles he sets out to shine light on the denial of benefits 

to these workers, even though they voluntarily contributed to an insurance fund. He 

interviewed professionals in this field, physicians, administrators, union representatives, and 

published their opinions whether or not they were in agreeance with the author. 

                                                             
71 All but two of the articles are signed by Camus, though it is believed that they “sont de la même main que les 
autres” (“are in the same hand as the others”), so they have been attributed to him. See Camus, Fragments d’un 
combat: 1938-1940, 243. 
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This series is an extremely important example of his engagement with social justice 

through journalism. Though he sometimes referred only to Algerians, he was concerned for all 

North African workers in the metropole, regardless of class, ethnicity, or religious affiliation. 

The editors who collaborated in publishing this collection stated, “the social engagement of 

Camus appears nevertheless very clearly throughout the investigation, and can be summarized 

by its last words: the word of ‘justice,’ and the expression of solidarity with Algerian workers.”72 

 North African workers were afforded the benefit of social insurance as long as they 

remained in Paris and worked continually, though they were not given full citizenship status. 

The availability of these social benefits made migrant jobs more attractive than those available 

at home. The workers contributed to “la Caisse des assurances” (“the insurance fund”) which 

collected their contribution and distributed them back to the workers in the form of medical 

and convalescent benefits.  The fund paid up to 93% of applicable costs while leaving 7% for the 

individual to cover, and as the cost of medical benefits had risen, this 7% was a number that a 

majority of laborers were unable to pay. So in case of illness or injury, the workers either had to 

continue to work risking contamination of other individuals, or stop working. The overwhelming 

majority of workers were male, and those who had wives and families were forced to leave 

them in Northern Africa as the cost was too great to support them in the metropole.73  If injury 

or illness happened, due to their living conditions, they would seek recuperation back in Algeria 
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with family.  However, one requirement for receiving social benefits to remain in mainland 

France; and if one did not, one forfeited the entirety of one’s contributions to the fund, no 

matter how much, or for how long, one had contributed. 

 The most peculiar aspect of this situation was not the ability of the administration to 

withhold these contributions from the fund, but rather that the migrant workers from other 

nations working in Paris were not subject to the same conditions.  Dr. Sasportas, a physician at 

the Social Insurance fund of the Paris region whom Camus interviewed for this series, described 

that “…similar cases have already been provided for by the legislator: that of the Corsicans and 

that of frontier workers or foreigners working in France and residing on the land of their 

homeland.”74 The doctor continued, “These [workers], as it is right, still enjoy their insurances, 

while the Kabyle worker realizes once again that a French subject is not necessarily treated as a 

French citizen.”75 

 Camus concluded that something must be done to address this issue, not only in France 

but in Algeria as well.  However, in a contrarian stance, Camus’s next article was published after 

an interview with the former president of the Physicians Union of Algeria.  The former 

president invoked logistical hurdles to defend his opposition to reforming the social benefits 

situation.  He sweepingly asserted that “From the point of view medical care, at least, it is 

pointless to consider Algeria as a French department.”76 
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 His position on the lack of social benefits is drawn from staggering figures that highlight 

the disparity in native populations in France and Algeria, and how this related to medical costs 

and the low numbers of doctors per population size in Algeria. Obviously, the native population 

in Algeria, 25 out of 30, exceeded that of the one in France, 1 out of 30, and thus negatively 

affected opportunity of medical coverage.  The cost of social benefits for native workers in Paris 

was roughly 30,000 francs. To potentially extend these same benefits to workers in Algeria 

would result in a cost of several million francs. He also pointed out that a typical clientele for a 

doctor could be around 1,500 patients, while the doctor-patient ration in Algeria would reach 1 

per 100,000 patients.  Along with this fact, many invalid patients, or those who cannot acquire 

transport, would require home visits by the doctor and there would be no way logistically to 

make that happen.77  Even on a smaller scale, if the doctor had to incur travel costs, he would 

have to raise his rate or forfeit the cost as part of his fee, thus lowering his profit. The former 

president summarized that they should suspend the contributions by these workers since the 

physicians’ union would be unable to satisfy their needs, “As far as the families of these 

workers are concerned, the union is opposed to this measure, which would in fact be a 

beginning to extend to Algeria the law on social insurance.”78 

 In the last article of the series, Camus, having interviewed Parisian physicians, Algerian 

administrators, and union leaders, conceded that no matter the opinion of these individuals, it 

was still up to the government to take up the case in earnest to effect change.  He concluded 

this last article, “it is not in vain that we have confronted some opposing points of view and 
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confronted arguments that have taught us both the interest and the difficulties of the venture. 

Our investigation will have deprived us of judging too quickly and allowed us to judge soundly. 

Perhaps it will also make justice more effective when given to the Arab workers with whom we 

stand in solidarity.”79 

 The fact that Camus and his contemporaries at Alger-Républicain were willing to publish 

this viewpoint, even though it went against their own stance on the importance of reform,80 

illustrated their willingness to entertain all sides and provide transparency, allowing the readers 

to form their own opinions.  The editors and author of these articles made sure to pronounce 

their desire for transparency in advance of the distribution of interview questions. Each 

interviewee got the same questions, indicating their commitment to publish unbiased results. 

 

“Misère de la Kabylie” 

Through the course of eleven articles published from June 5 – June 15, 1939, Camus 

wrote about a dire situation in the mountainous region of Algeria in the summer of 1939.  He 

was sent to Kabylia as a reporter for the Alger-Républicain, to bear witness to the destitution 
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that had befallen the people as a result of famine and neglect.  Through his journalism, he 

censured the inaction of the French officials for refusing to recognize the severe inequality in 

education and wages of the native Algerians and for failing to provide support to the 

inhabitants who were dying due to famine.  He compared the situation to the “European 

peasantry of three centuries ago” and condemned those who provided only minimal charity.81 

The Kabylia region of Algeria is situated between the Tell Atlas mountain range, which 

cuts across the country from Morocco to Tunisia, and on the north side, the Mediterranean Sea. 

In the early months of 1939 the Kabylia region suffered a harsh famine caused by 

overpopulation. Camus pointed out that one Kabylie village had a population density of 247 

inhabitants per square kilometer (almost 640 per square mile) while, at that time, the mean 

population density of France was 71 per square kilometer (almost 184 per square mile).82 

The region’s diet consisted of mainly cereals, like wheat, barley, and sorghum, as well as 

figs and olives from regional orchards.  The farms available to produce such crops were not able 

to keep up with the demand of the country’s population. The type of soil that is prominent in 

the area did not yield enough cereal, in fact only roughly one-eighth of the consumption needs 

were met.83 

The Depression that followed the First World War was not solely a European problem, 

as it negatively affected Algeria and its colonial French labor market.  Kabyle workers who could 

not find work domestically had previously been allowed to leave the country for work in France. 
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They were now no longer allowed to do so in the same numbers.  Those who could afford to 

emigrate faced an inordinate number of bureaucratic hurdles. They were charged a fee of 165 

francs, a considerable fee considering that 40 percent of Kabyle families were living then on less 

than 1,000 francs per year.84   

Almost half of the population was unemployed and three-quarters were malnourished. 

Those who were able to work found themselves working ten to twelve hours a day for a paltry 

six to ten francs, tantamount to slave labor.85 High commodity prices due to the difficulties of 

agriculture production, coupled with an extreme case of unemployment, created what Camus 

would call the “Misery of Kabylia.” 

He cast a wide net in his series of articles addressing the situation, with such titles as 

“Destitution” and “Insulting Wages.” He covered education as well as economic, political, and 

social reform.  He was very critical of the lack of effort by European and global communities to 

provide aid.  What charity was provided was insufficient given the scope of the problem. 

Moreover, it often was coopted by local caïds (village chieftains) who did not distribute the aid 

indiscriminately.86  Camus provided a curious statement when he described the deaths of 

people who had waited for handouts of food. He stated that “yet everything is as it was meant 
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to be.”87  This can only be an indictment of the mishandling of the situation by officials in the 

country, officials in France, and other European leaders.   

Camus found the situation of education in the region just as indefensible as the plight of 

the worker in Algeria.  He felt strongly that “education could be an instrument of 

emancipation,” arguing that the current situation of increased poverty and lack of education 

did not bode well for native Algerians hoping to emancipate themselves.88  To him, the premier 

educational problem in the area was a lack of schools. He contended that from 1892-1912 

there were no schools built in the area.89 To combat the issue, the Joly-Jean-Marie Plan, put 

forth by French governors, proposed constructing schools in the region at a subsidized cost of 

5,000 francs each.  In 1914, Governor General Lutard announced that an additional 22 schools 

and 62 classrooms were to be built. 

Camus travelled the region himself, not settling for second-hand accounts of a few 

villages, to see the true breadth of the problem.  He reported his findings from eight villages 

and found that roughly one in ten school age children attended school.90  In some areas, he 

found that there were too few classrooms for the village population. Others had no assigned 

teachers, and those that had both teachers and classrooms often had no supplies, chairs, or 

desks.  Another criticism was that the government opted for a “few palatial establishments” 

instead of “many sound and modest schools.”91   
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Unfortunately, neither Governor Lutard’s nor the Joly-Jean-Marie Plan came to fruition.  

If they had, he claimed, then only half of the goal would have been met, and 900,000 native 

children would still be without schools to receive an education.  The inability of the French 

government to follow through with its proposal further endangered the relationship between 

the metropole and the periphery.  It would be easy to blame the failed legislation on the French 

government’s post-war effort in the metropole or on the Depression. However, it did not 

remedy the fact that it was yet another broken promise in the eyes of the Algerian population. 

Forever the humanist, Camus suggested, in his concluding article, that “there is always 

progress when a political problem is replaced by a human problem.”  However, he did not 

indicate whether he believed the French administration considered the Kabyle misery to be a 

human problem.  Faced with crippling famine and misery in the area, as well as colonial 

ineptitude, Camus argued that the situation could be combatted only with a “lucid, focused 

policy” to “bring the region back to life.” If such progress were made, he would be “the first to 

praise an effort of which we cannot be proud today.”92 

He was also of the opinion that the population of mainland France was not connected to 

the success of France in Algeria, nor to the well-being of the Algerian population.  He wrote, “I 

want to remind people in France of the fact that Algeria exists.  By that I mean it exists 

independent of France and that its problems have their own peculiar texture and scale.”93  He 

was not wrong.  While the article this quote was taken from was published in Combat in 1945, 
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the French public’s opinion of the Algerian situation was inadequate and insufficiently 

generous. 

 Camus was of the opinion that those residing in Algeria should not wait for the mainland 

French to act, because there was no indication that they would. Here we see the strong 

representation of Camus’s concern about the Franco-Algerian relationship.  He wrote, 

“So let us not wait for the colonists to act, because we cannot be sure that they 
will. But if you say that it is up to metropolitan France to step in, then I agree 
with you for two reasons. First, the status quo proves that a system that divorces 
Algeria from France is bad for France. And second, when the interests of Algeria 
and France coincide, then you can be sure that hearts and minds will soon 
follow.”94 

 

While he does not explicitly make a value judgment on what a divorce would mean for Algeria, 

good or bad, he does intimate in the last sentence that remaining attached to France is better 

for the future of the country. 

 Through the production of countless articles that focused on the struggle for social 

change and political equality for all inhabitants of Algeria, Camus’s journalism indicates clearly 

his desire to promote social justice in his home country.  These concerns continue in his 

subsequent journalism, essays, speeches, as well as his literature and philosophical writings. As 

the ideological world surrounding him changed with global politics, he remained steadfast in his 

commitment to social change.  His writings were shaped by it, his philosophy was shaped by it. 

But situated at its core was his commitment to the equality of the human condition, no matter 

how it was ethnically defined or where it was spatially situated.  
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Chapter Two: Resistance Writing and the Rise of Nationalism 

 

May 8, 1945, was celebrated as a day that saw the unconditional surrender of Nazi 

Germany’s military forces, effectively ending World War II in Europe. Victory in Europe Day, or 

VE Day, was important to the whole of Europe, and by extension, to each of its colonies.  

However in parts of Algeria, this day is remembered for the colonial violence that transpired. 

 Sétif, the eponymously named provincial capital, is a market town located near the 

Mediterranean coast and is widely considered the trade capital of the country.  During this 

period, the population was predominately Muslim, and it had a long history of supporting 

radical nationalism.95 On May 8, 1945, there was a parade by both colonials and natives to 

celebrate the surrender of Germany.  Numerous participants took advantage of the emotion of 

the crowd and shifted their cause from celebration to activism, choosing to incite French 

authorities by protesting colonial rule.  Many began calling for the release of Messali Hadj, who 

had recently been imprisoned under suspicious circumstances.96  The French authorities 

attempted to squash the protest by appropriating signage and other propaganda.97  Violence 

ensued, leading to fighting between French police and protestors, and the eventual suppression 

of the crowds with gunfire. 

 In the neighboring town of Guelma a smaller, yet no less important, protest took place 

the same evening.  This protest had been scheduled as a gathering of the Algerian People’s 
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Party and resulted, similarly, with the French police violently repressing the protestors.  Five 

days later the French military was called in to restore order to both Sétif and Guelma.  When 

the dust settled, at least 100 Europeans had been killed, mainly civilians, and another 100 had 

been injured. The French administration would later issue the Tubert Report which stated that 

between 1,020 and 1,300 Muslims had been killed.98 

 It should also be pointed out that on the day of this massacre, the Arab League was 

established in Cairo. Cairo had long been the de facto capital of Muslim revolutionaries, and the 

founding of this league signaled an “important day in the cause of Muslim independence 

everywhere.”99 Radio Cairo, a significant voice of the Muslim revolutionaries, reported that 

there had been over 45,000 Muslim deaths as a result of the repression in Sétif and Guelma.100 

This number was believed by Algerian national revolutionaries to be closer to the truth than 

figures given in the Tubert Report.  Revolutionaries noted that the French military had used 

colonial forces consisting of Moroccan, Tunisian, Algerian, and Senegalese troops to brutally 

suppress the protests. 

 The massacre at Sétif was a significant impetus to the rise of Algerian nationalism during 

this period, both events were natural outcomes to decades of political failings by the French 

administration. The reach of the impact was significant. Alistair Horne suggested that “the shots 

fired at Sétif represented the first volley of the Algerian War.”101 
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 The years following the dissolution of the Blum-Viollette Bill, and preceding the Sétif 

massacre, saw significant and aggressive political movement by the Algerian nationals.  In 

February of 1943, Ferhat Abbas produced the “Manifesto of the Algerian People” which acted 

as a clear demarcation point against the notion of assimilation.  The manifesto called for an 

“immediate and effective participation” of Muslims in government, and the drafting of a 

constitution that guaranteed liberty and equality for all Algerians.102  Several months later, 

Abbas had drafted a “Supplement” to the “Manifesto” which demanded an “Algerian state,” 

and as Horne points out, the achievement of such a state would happen through legal and 

peaceful means.103 

 This step had proven to be too much for the French authorities. They chose to strike 

back by putting Abbas under house-arrest, just as they done to Hadj.  In January of 1944, in an 

attempt to strengthen their relationship with Algerian Muslims, French authorities offered 

them equal rights and increased representation in local government.  The leaders of the 

nationalist movements saw this as nothing more than a re-visitation of Blum-Violette, an 

ideological ‘kicking of the can.’  In response, Hadj and Abbas collaborated with other main 

figures in the nationalist cause to create the Amis du Manifeste et de la Liberté (A.M.L.) The aim 

of the A.M.L. was to “propagate the idea of an Algerian nation” buttressed by the “desire for an 

Algerian constitution with [a]...renewed French republic” that would ideally have been “anti-

colonial and anti-imperialist.”104 
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 Camus saw those members of the A.M.L. as “having given up on the policy of 

assimilation.” However, he believed they had not yet been “won over by nationalism.”105 He 

wrote that there was “a need to recognize an Algerian nation linked to France but distinctive in 

character.”106 While Camus had previously championed political and social equality for the 

entire population of Algeria, he had never been forthright on how he viewed the future of the 

relationship between the two countries.  Here he at least mentioned the need for some 

distinction, but still suggested a link between the two. 

 The A.M.L. faltered under the weight of the disastrous events of Sétif and Guelma.  The 

steps taken by the nationalist leaders to meet the French authorities at a more moderate 

position had been all for naught.  If during this period the notion of assimilation had fallen by 

the wayside, then so too had the notion of association after the tragic deaths during that fateful 

May. The A.M.L. had been, as described by Camus, “the most original and significant 

[movement] that has been seen to emerge since the beginnings of the conquest.”107 

*** 

 On March 14, 1940, at the age of 26, Camus left Oran for Paris.  Unemployed, destitute, 

and bitten by wanderlust, he sought a life with better opportunity than the one he had. This 

was the first time he left his native country for mainland France.  He arrived in Paris two days 

later, and was eventually hired as an editorial secretary for Paris-Soir, a publication with a 

questionable reputation.  While it did not have the reach of Le Figaro or Les Temps Modernes, it 
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was the largest seller in the French press with editorials by François Mauriac, Léon Blum, 

Georges Duhamel, and H.G. Wells. While he worked there, Camus insisted on his 

“independence and ideological integrity” even though the politics of the journal tended to side 

with the government, “whatever they might be.”108 

 Settling in Paris and finding gainful employment were not the only auspicious events 

that happened to Albert in 1940.  In December he married Francine Faure, a young woman he 

had met living in Oran in 1937, and who would eventually give birth to his only two children, 

the twins Catherine and Jean, in 1945.  Shortly after their nuptials, they were forced to leave 

Paris due to the occupation and evacuation. After a short reprieve in Oran, the couple relocated 

to the French Alps.  Albert’s tuberculosis had returned and the dry climate was not suitable for 

his recovery.  There he was able to continue work on his writings: he finished L’Étranger, 

Caligula, and his treatise on absurdist philosophy, Le Mythe de Sisyphe. 

L’Étranger and Le Mythe de Sisyphe 

 L’Étranger was printed in France on May 19, 1942 by the Gallimard publishing house.  

Operated by Gaston Gallimard, whose family considered Camus to be a personal friend, the 

publishers began the novel’s printing with an initial run of 4,400 copies, a uniquely large 

printing by a first time novelist.  By the next month the novel began to appear in bookstores 

priced at a modest 25 francs. The theme of the novel centered on Camus’s notion of absurdism, 

its publication resulted in Camus being labelled an existentialist philosopher, a label he rejected 

on several occasions. 

                                                             
108 Todd, Albert Camus, 103. 



44 
 

 The title character of the novel is Meursault, a French-Algerian man who is informed of 

his mother’s death by telegram and later attends her funeral.  The novel begins with a sentence 

that truly encapsulates the absurdist theme of the novel: “Maman died today. Or yesterday 

maybe. I don’t know.”109 Meursault’s indifference to events that would otherwise seem 

significant to anyone else continues. He is unmoved after he later kills an Arab and endures a 

trial in which he is sentenced to death. The only ire he reveals is toward the absurdity of the 

human condition as he secludes himself in the happiness of his own indifference. 

In the months following the book’s publication, it was celebrated and criticized for its 

philosophical and literary value, most famously by Sartre.  In February 1943, Sartre published a 

twenty-page essay in the review Cahiers du Sud titled “Explication de L’Étranger.” Under this 

ambiguous title, Sartre attempted to explain the novel’s meaning to the audience and its 

shortcomings. Luckily Camus never read the review. 

 Later, in 1955, Camus wrote in the preface to the American University edition, “I 

summed up The Outsider a long time ago by a remark which I agree was highly paradoxical: ‘In 

our society any man who does not weep at his mother’s funeral runs the risk of being 

sentenced to death.’ All I meant was that the hero of my book is condemned because he does 

not stick to the rules.”110  He would also write of Meursault, “Far from being empty of all 

feelings, he is inspired by a passion which is deep because it is stubborn, a passion for the 

absolute and for truth. This truth is still a negative one, the truth of what we are and what we 
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feel, but without it no conquest of ourselves or of the world will ever be possible.”111 In this 

defense of his hero one can see a line connecting the author and the character.  The two are 

driven by a passion for truth. While Meursault’s passion is for truth of the absurdity of the 

human condition, Camus’s passion is for the truth of the human spirit. While the former’s is 

considered to be a negative truth, one that most do not want to accept, the latter’s is a truth 

that he implores everyone to accept if any true understanding of the self or of the state of the 

world is to transpire. 

When Edward Said revisited some of the posthumous criticism that was levelled at 

Camus, he argued that critics were attempting to sequester him artistically within his French 

lineage with little regard for his Algerian nationality.  Said suggests that the general concern of 

Camus’s work was the “actual state of Franco-Algerian affairs, not their history of dramatic 

changes in [Algeria’s] long-term destiny.”112 Given Camus’s journalism, as we previously saw, it 

is understandable that Said saw inconsistencies in the criticism.  Said would also write, “A 

correlative way of interpreting Camus’s novels therefore would be as interventions in the 

history of French efforts in Algeria, making and keeping it French, not as novels that tell us 

about their author’s state of mind.”113 The danger of interpreting the book as a narrow allegory 

for the colonial situation in Algeria undermines an appreciation of the author’s state of mind.  

Conor Cruise O’Brien attacked the novel’s credibility as commentary on the state of the 

Algerian situation. He suggested that the deeper themes of “radical rejection and revolt” are 
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deceptive in the work, because of the “social fiction vital to the status quo” where the novel is 

set.114 More specifically, he refers to the courtroom where Meursault is on trial for the death of 

the Arab. O’Brien suggests that the proceedings would not have happened the way it was 

presented, because no Arab would have gotten a fair trial. He adds that the manner in which 

Camus wrote the section, “add[s] to the myth of French-Algeria.” 

Camus’s response to another critic seems apropos here. He wrote “Three years to make 

a book, five lines to ridicule it, and the quotations wrong…Neither you nor anyone has a right to 

judge whether a work may serve or harm the nation at this moment or forever. I refuse in any 

case to submit to such judgments…”115 This letter was included in his notebooks, never sent to 

the intended critic. However, it does show how he connected his art to the state of Algeria, and 

the fervor in which he defended his work, and by extension, his beliefs. 

 Le Mythe de Sisyphe was announced for publication on September 22, 1942 and was 

Camus’s second significant publication by the Gallimard publishing house. The essay is his 

philosophical introduction to the concept of the absurd, and includes his thoughts on absurd 

reasoning, absurd creation, as well as the absurd man.   Described by Camus biographer Olivier 

Todd as “dense, epigrammatic, and of a deceptive clarity,” it reads like a “short essay, without 

technical jargon, cryptic sometimes to a fault.”116 Written against the backdrop of the German 

occupation and fall of France, it spoke of the world, history, and even his personal life. The 

historical forces driving the world at the time had emboldened his sense of absurdity, and 
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contributed to the strong beginning of the work, “Judging whether life is or is not worth living 

amounts to answering the fundamental question of philosophy.”117  He would later write of his 

work, “Although ‘The Myth of Sisyphus’ poses mortal problems, it sums itself up for me as a 

lucid invitation to live and to create, in the very midst of the desert.”118 

 We shall not provide an in depth philosophical investigation of Sisyphe in this thesis, but 

it is important to understand how Camus connected Sisyphe and L’Étranger, and how they 

underpinned his journalistic writings as well as his search for social justice.  In the early pages of 

Sisyphe Camus wrote, “A world that can be explained even with bad reasoning is a familiar 

world. But, on the other hand, in a universe suddenly divested of illusions and lights, man feels 

an alien, a stranger.”119  Besides the obvious use of the term stranger, this excerpt relates the 

two works. Just as Meursault refused to search for meaning in what had happened to him, so 

too Camus did not focus on why the world is the way it is. Rather, he focused on how one 

should respond. 

 In a notebook entry on February 21, 1941 Camus wrote, “Finished Sisyphus. The three 

absurds are now complete. Beginnings of liberty.”120 His three ‘absurds’ were L’Étranger, Le 

Mythe de Sisyphe, and Caligula, and their completion signaled some sort of ‘liberty’ or freedom 

for Camus. Perhaps this liberty was brought about by his expression of the concept of the 

absurd, allowing him to break away from the bindings of the traditional rationales of finding the 

meaning in life.  Writing Sisyphe at a time when he observed injustice in Algeria as well as 
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atrocities in occupied Paris, afforded him ample time to reflect on his role in the fate of the 

world. He wrote, “For anyone who feels bound up with this world’s fate, the clash of 

civilizations has something agonizing about it.  I have made that anguish mine at the same time 

that I wanted to join in…There always comes a time when one must choose between 

contemplation and action.”121 

 Camus devoted numerous entries in his notebooks to the concepts of justice and liberty, 

where he attempted to explain his personal attitudes towards the two. These entries were 

written in the postwar period, but were clearly influenced by his first-hand experiences in 

Algeria as well as in occupied Paris. In an entry written in July of 1945 he suggested that the 

world was one in which one must choose between justice and liberty.  Camus chose liberty 

because “even if justice is not realized, liberty maintains the power of protest against injustice 

and keeps communication open.” To the contrary, “justice in a silent world…destroys 

complicity, negates revolt, and restores consent…”122 As shown previously, justice was a theme 

that Camus was deeply concerned about. He was equally concerned about liberty, which to him 

was the “ability to defend what I do not think, even in a regime or world that I approve…It is the 

ability to admit that the adversary is right.”123 

 Later in this journal entry Camus asserted that for most Europeans, personal liberty was 

not a grave concern because “justice alone can give them the material minimum they need and 

rightly or wrongly they would gladly sacrifice liberty to that elementary justice.”124 For someone 
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who had ardently sought justice for the marginalized in Algeria, this comment suggests that 

those Europeans were misinformed about what justice truly can be, so much so that they 

would sacrifice the greatest amount of liberty for a marginal amount of subjective justice. 

Camus continued that he felt an obligation to defend the reconciliation of justice and liberty in 

his writings. His language suggests, however, that the attempt might be futile.  “Such a 

reconciliation can be brought about only in a certain climate which today almost strikes me as 

Utopian. One or the other of these values must be sacrificed?”125 

Camus at Combat 

 In 1943, at the age of 30, Camus joined the underground resistance movement against 

the occupying German forces. He wrote for the banned newspaper Combat. He began as a 

journalist, publishing 165 entries from 1944-1947, and eventually was promoted to editor-in-

chief.  During his tenure at Combat he did not limit himself to writing about the immediate 

dangers Parisians faced with the occupation. He also argued for social and political justice in 

Algeria.  He was in a unique position to enlighten his new French audience to problems that 

existed on the periphery, problems that would likely be foreign to them. 

The French Institute of Public Opinion (IFOP) was formed in 1938 by a professor at the 

Sorbonne, two years after George Gallup founded the Opinion Research Corporation.126 In its 

nascence, the IFOP was inundated by research pertaining to the European situation during the 

war, and only marginally sought opinion on the Algerian situation.  The majority of the polling 
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about Algeria seems to have been collected during the wartime period, 1954-1962.  In 1955 

only 25 percent of those polled believed the state of affairs in Algeria was the main problem the 

country faced, while that number soared to 67 percent in 1956.127 One could extrapolate this 

data and make a safe assumption that ten years prior, during Camus’s tenure at Combat, this 

number would have been significantly lower, possibly even in the single digits.   

As illustrated by his pre-1943 journalism in Algeria, Camus had concern for the colonial 

question and for what the future held.  He could not, in good conscience, abandon that topic 

simply because he no longer lived in Algeria. His opinion on the destructive tendencies of 

colonialism had not changed. As David Carroll observed, “The colonial question and more 

generally European imperialism were not, however, peripheral issues for Camus ... On the 

contrary, he felt that the injustices of French colonialism constituted a serious threat to 

democracy in France...”128 Camus constantly felt the tension between two competing areas, 

France and Algeria, the metropole and periphery, which in turn embroiled him in the colonial 

discussion.  In Paris he continued to search for an appropriate political stance, between what 

Todd described as “right-wing Gaullist reformed nationalism and Communist-like 

internationalism.”129 

In an article published on August 21, 1944 titled “From Resistance to Revolution,” 

Camus set forth the political line of Combat. He included the term “revolution” to describe the 

content and energy his writing would embody.  The goal was to strike at the “spirit of 
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mediocrity and the moneyed interests and…the social state whose ruling class failed in all its 

duties and demonstrated a lack of both intelligence and heart.”130 He continued his work for 

the underprivileged, recommending the institution of “a true people’s and workers’ 

democracy” in which “democracy will contribute the principles of freedom and the people will 

contribute the faith and courage.”  Given the wartime situation in France, and Paris, during the 

preceding four years, he asserted that the freedom and protection of the working class was 

very crucial to the future success and rebuilding of the republic.  The same was true for Algeria, 

“We believe that any politics that cuts itself off from the working class is futile.  The France of 

tomorrow will be what its working class becomes.” 

Camus goes on to write that he and his associates at Combat want an “immediate 

implementation of a Constitution that will restore full guarantees of freedom and 

justice…merciless destruction of the trusts and moneyed interests; and a foreign policy based 

on honor and loyalty to our allies, without exception.”131 This is what he laid out as 

“revolution.” This revolution was to spring from the resistance spirit. It would promote 

“honor…justice, and the well-being of the humblest among [us].”  And it would “unflinchingly 

destroy those institutions and clans that are bent on denying them, and by honoring the 

revolutionary spirit growing out of the resistance.”  While previously Camus had not written so 

passionately about revolution or resistance in Algeria, he had obviously been inspired by the 

spirit of resistance of his Parisian counterparts. The wartime experience had led to a 

development of his opinion of resistance, rebellion, and even revolution. 
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 Resuming the stance he had taken at Alger républicain six years prior, Camus continued 

to shed light on the injustices suffered by a significant majority of the Algerian population.  

Three themes recur in this collection of articles: the reproach of both the colonial and mainland 

French officials in charge of managing the Algerian affairs, the call for social, economic and 

political justice for the entire population, and, most importantly, the enlightenment of the 

mainland French population to the circumstances in which the Algerian population found itself.  

 In one of his first articles on the Algerian situation while working for Combat, Camus 

reflected on the words of France’s newly elected Minister of Colonies, René Pleven, on how to 

proceed with France’s colonial policy in the aftermath of Liberation. Pleven had declared that, 

“The loyalty of the native populations places large responsibilities on our shoulders…A new 

phase of our colonial life must therefore begin.  Our goal will be…to conquer hearts.”132 Camus 

commented on the vagueness of Pleven’s statement, and also digressed from it to remark on 

the attitudes of most Frenchmen toward Empire.  He was dismayed at how most were 

“ignorant and indifferent” toward people in the colonies, while “a small elite of administrators 

and bold adventurers gave its compatriots riches.”133  He was emphatic that these attitudes 

could not continue if France was going to be able to support and “attend to her possessions”, 

especially at a time when France’s position in Europe was “too diminished.”   
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Camus continued to address Pleven, when the minister suggested that the goal was “to 

give each colony as much political identity as possible.”134  While Camus conceded that this 

statement was fair, he was quick to point out that across North Africa, there were competing 

groups of French and native populations. There could not be a unified political identity if there 

was an ever-present sense of political injustice between two groups that resided in the same 

country.  He correctly pointed out that “colonial spirit has always resisted innovations of any 

kind” because political and social innovations implemented in colonies had typically benefited 

only segments of the population.  He suggested that to “persuade or overcome this resistance” 

and find support in the colonies, they must “convince them that their interests coincide with 

ours and that we do not have two policies: one granting justice to the people of France and the 

other confirming injustice toward the Empire.”135 

As mentioned previously, one of the main themes of his articles at Combat was to use 

the platform of a Parisian daily to better inform the mainland population of the misery and 

injustice in Algeria. In mid-May of 1945, directly following VE Day and the aforementioned 

events at Sétif and Guelma, he wrote a series of articles on the Algerian situation.  These 

articles came as a result of a three week, 1,500 mile tour of Algeria’s coastal and inland towns 

where his visit was a means to “reduce the incredible ignorance of the metropolis in regard to 

North African affairs.”136  
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In the first, “Crisis in Algeria,” he wrote “I want to remind people in France of the fact 

that Algeria exists.  By that I mean it exists independent of France and that its problems have 

their own peculiar texture and scale.”137 He continued that there was also a political dimension 

to the population, that they were not “the wretched faceless mob in which Westerners see 

nothing worth respecting or defending.” As he had witnessed firsthand as a youth, “they are a 

people of impressive traditions, whose virtues are eminently clear to anyone willing to 

approach them without prejudice.”  He added that the problem did not solely lie with the 

French population on mainland France, but that many French-Algerians “imagine the Arabs as a 

shapeless mass without interests.”138  It continues to be evident through his writing that there 

was a passion in which he observed and defended his fellow countrymen.  While this brief visit 

to Algeria had invigorated his spirit, the tone of his articles was consistent, whether he wrote 

from a Parisian or an Algerian café. 

He continued to echo his previous sentiment, in the wake of Pleven’s speech, of 

reevaluating previous colonial attitudes, and of eliminating prejudices and prejudgments.  In a 

questionable step, he wrote that “In a sense, the French would have to conquer Algeria a 

second time…I should say that this second conquest will not be as easy as the first.”139 It was a 

dubious use of the terms conquer and conquest, and provided many of his later detractors 

fodder to suggest he supported French colonization and devalued rights. However, this could 
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not be further from the truth, given what we have seen of his writing. This would be a common 

theme of his many critics, who chose to find a hidden meaning in his writings. 

In the article “Ships and Justice” Camus called for massive imports to ease famine in 

Algeria, a cause he had supported years earlier.  He highlighted the issue of France’s untimely, 

inadequate wheat supplies as well as its inequitable distribution.  While he recognized the 

precarious state France was in immediately following the war, he called for an urgent, 

expedient resolve of the issue.  “When millions of people are suffering from hunger,” he wrote, 

“it becomes everybody’s business.”140 He pointed out that France’s shipment of one million 

quintals of wheat would only last the population one month, and that Europeans had often 

received 2 to 3 times the allotment provided to Arabs. Camus suggested that the inability of 

France to successfully manage the hunger issue, combined with other social and political 

injustices, had created a “political malaise” in Algeria.141 

In his follow up article, fittingly titled “The Political Malaise,” Camus set out to provide 

an “objective account based on accurate information” to counter the wealth of ignorance and 

prejudice surrounding Algerian policy.142 He commented that upon reading in a newspaper that 

80% of Algerian Arabs wished to become French citizens, he believed the number was too high.   

After decades of broken promises and faltering policy many Arabs who had desired assimilation 

no longer expected it.  He suggested that for 50 years prior to the war, France’s “avowed goal” 

in North Africa was to gradually open the option for citizenship for Arabs. However, in Algeria 
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the “policy of assimilation was met with unremitting hostility, primarily on the part of the most 

influential colonizers.”143 

He also commented on the proposal contained in the ordinance of March 7, 1944, one 

that would grant almost 80,000 Muslims the right to vote. This, he pointed out, was similar to 

the previously discussed Blum-Violette Plan of 1936, which was to grant voting rights to 

Muslims who had served in French wars. While he considered the policy a step in the right 

direction, he was skeptical of its success due to push back from French colonials as well as 

receding Arab support for cultural assimilation with the French population.  He also mentioned 

that the growth of the Pan-Arab Federation was a “constant temptation” for all of North Africa. 

It provided an opportunity for Algerian Muslims to assimilate with an alternate group. The 

Muslim’s “misery only add[ed] to all of their grievances.”144 

The general tone that permeated this article is one of resignation. The social and 

political equality for his fellow countrymen that he had fervently sought throughout his adult 

life seemed more-and-more unattainable.  A champion of the human spirit he resigned himself 

to the defeat of this ideal.  He remarked that people “generally aspire to political rights only in 

order to set themselves on the road to social progress.”145  With decades of broken promises 

and social misery, the Arabs no longer had faith in French democracy. 

In Camus’s final article on Algeria in Combat, “The Party of the Manifesto,” he 

introduced the “Friends of the Manifesto” party.  This group was a conglomeration of Algerian 
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intellectuals who had turned their backs on the policy of assimilation, but had not embraced a 

policy of pure nationalism. The aforementioned malaise of the people had ignited in many of 

them the desire to found a nation governed with the best interest of the Arab in mind, thus 

giving birth to the party of which, Camus suggested, needed to be “reckoned with.”146 

Ferhat Abbas founded the party in 1944. Its main political goal was to defend the 

Manifesto of the Algerian People.  This manifesto sought equal rights for the Muslim population 

as well as the maintenance of an autonomous, federated Algerian country collaborating with 

France.  Abbas, a prominent Algerian intellectual, sought independence for his country, not 

through an immediate split, but a more moderate proposal of bilateral governance.  Members 

of the party, colloquially referred to as “Friends of the Manifesto” by Camus, had become 

discouraged by the failure of the policy of assimilation. “There is a need to recognize an 

Algerian nation linked to France but distinctive in character.”147  

The party, whose ideals are derived from the manifesto, sought an Algerian constitution 

that ensured that “Algerians will enjoy full democratic rights and parliamentary 

representation.”148 As late as May of 1945 amendments to the manifesto called for 

“recognition [of], an end to hostilities, and an Algerian state with its own constitution, to be 

drafted by a constituent assembly elected by universal suffrage of all people residing in 

Algeria.” Most French colonials opposed this, as they were outnumbered by Arabs in the 

country by an eight to one margin.  Not only were the French colonials opposed to the 
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measure, the “friends” knew that the French government would not concede much leadership, 

so both sides settled on equal, bilateral control of the Algerian government .  The result was a 

rise in representation for the Arab population. However, it was not a measure that resulted in a 

majority that was commensurate with the demography.  

Camus’s intention in writing this article was not solely to introduce the party and its 

manifesto. He also wished to create more awareness within the French population of the 

political maneuvers in Algeria.  If Camus still hoped to see the Algerian spirit reconquered 

through an earnest effort for equality and social justice, it would be imperative for everyone to 

understand the social and political climates. 

 David Carroll has written that Camus’s attitude toward Liberation evolved from 

enthusiastic support to critical distance while he was writing for Combat.  Carroll suggested that 

the reason behind his shift were certain failures of French democracy: The first failure 

transpired directly after the Liberation as the French were unable to “effectively, and more 

important, justly” deal with the wartime traitors and criminals in purge trials (l’épuration).149  

The second was that the French failed to “recognize the injustices of colonialism and to uphold 

the same democratic principles in its colonies for which the Resistance had fought and which 

the French people demanded for themselves.”  Carroll claims that the colonial question for 

Camus was not a “peripheral issue…either during or immediately following the war.”150 The 

atrocities of the war had enlightened much of the French public, Camus included, to the 

injustices of colonialism and had brought to the forefront French colonial ventures, not just in 
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Algeria but in Indochina and West Africa as well. The third failure, according to Carroll, was 

more introspective.  He suggested that it was Combat’s own “inability to remain independent 

and thus in Camus’s terms faithful to its democratic mission.”151 

Camus in America 

 In March of 1946 Camus made a rare trip to the United States, and on a visit to New 

York he gave a speech at Columbia University entitled “La Crise de l’homme” (“The Human 

Crisis”). The purpose of the speech was, initially, for Camus to enlighten the audience on the 

state of post-liberation French theater, literature, and philosophy.  In true Camus fashion, he 

recoiled at the notion of speaking on the former subjects and lamented that he could not speak 

of more important subjects as “the extraordinary efforts of French railway workers, or about 

the kind of work the coal miners in the North are doing.”152  Instead he felt it more relevant to 

speak about the “moral experience” of his generation that had led to this “human crisis.” He 

provided four short stories that illustrated the moral corruption prevalent in the world. This 

afforded him the opportunity to pose the question is there a human crisis? He replied “Yes, 

there is a human crisis because in today’s world we can contemplate the death or the torture of 

a human being with a feeling of indifference, friendly concern, scientific interest, or simple 

passivity.” 

 He then spoke of attacks on political men and on colonialism, suggesting that the two 

perpetuated the crisis.  He called for replacing “political men” with “real men” which would 

allow for the promotion of “individual passion” over “abstract passions.” He conceded that 
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politics could not be avoided, but there must be an infusion of human passion that could only 

come from individuals and not from a collective, because this collective mindset had led to 

numerous injustices through colonial practice.  He continued that this is why Europeans only 

knew “solitude and silence” and that they “can no longer communicate with others through 

shared values. And since they are no longer protected by mutual respect based on those values, 

their only alternative is to become victims or executioners.”153  Camus had witnessed this first-

hand from his childhood to early adulthood. When one reads this speech, and understands its 

tone, one realizes how important it was for him to educate Americans about the importance of 

the issue. 

 Camus included in this speech a section that eloquently summarizes his intellectual 

stance.  In commenting on how he and his countrymen sought to justify their resistance, he 

asserted “For if one believes in nothing, if nothing makes sense and one is unable to affirm any 

value, then everything is permitted and nothing is important. Hence there is neither good nor 

evil, and…neither wrong nor right.”  Here he asserts that no action is valuable if there is no 

inherent belief behind it. This was why he spoke out against the abstractions of politics and 

groupthink.  He added that “The great misfortune of our time is precisely that politics pretends 

to provide us with a catechism, with a complete philosophy, and sometimes even with rules for 
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loving.  But the role of politics is to keep things in order, and not to regulate our inner 

problems.” 
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Chapter Three: Ideological Solitude and War at Home 

 

 The Algerian War, or the Algerian Revolution, began in the early hours of November 1, 

1954.  In the Christian tradition, the first of November is a day for the celebration of saints, 

predominately among Catholics, known as All Saints’ Day.  It is the second celebration in a 

trinity of days, preceded by All Hallows’ Eve in which the dead are remembered, and followed 

by All Souls’ Day.  The triumvirate is liturgically known as Allhallowtide. The decision to 

commence hostilities on this day was no coincidence, as the majority of the European 

population would have been consumed by celebration of the holiday, leaving little focus 

elsewhere. Horne wrote that the choice of such a date carried with it a “maximum propaganda 

impact.”154  

 The initial attack included several dozen bomb attacks on specific French military and 

police targets, and was orchestrated to have a significant propaganda effect on the civilian 

communities celebrating such a holy night. With the memories of Sétif and Guelma likely on 

their minds, the revolutionaries no doubt had thoughts of retribution. The suddenness of the 

revolt surprised civil and public leaders who were not privy to the growing discontent of the 

revolutionary leaders.  Shortly after the attack, the revolutionaries beamed a proclamation over 

Cairo radio and distributed thousands of pamphlets stating their intentions.   
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Their proclamation was succinct but bureaucratic. It was highlighted by subject headings 

listing internal and external objectives, the means of struggle, and a goal that would be 

sympathetic to both Algerian and French interests. It read, “To the Algerian people, to the 

militants of the National Cause! After decades of struggle, the National Movement [has] 

reached its final phase of fulfilment…a group of responsible young people and dedicated 

militants…has judged that the moment has come to take the National Movement out of the 

impasse into which it has been forced by the conflicts of persons and influence, and to launch it 

into the true revolutionary struggle…”155 

 The group also announced its title, “Our movement of regeneration presents itself 

under the label of: Front de liberation nationale”156 (F.L.N.). This was the public’s introduction 

to the group that would usurp control in the region and dictate the course of Algerian 

nationalism for decades to come.  The group’s goal was, “National independence through: 

restoration of the Algerian state, sovereign, democratic, and social, within the framework of the 

principles of Islam; and, preservation of all fundamental freedoms, without distinction of race 

or religion.”157  The document proclaimed that the struggle would be conducted “by every 

means until the realisation of our goal…action abroad to make the Algerian problem a reality 

for the entire world, with the support of our natural allies…the struggle will be long, but the 
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outcome is certain….” The proclamation concluded with an explication of their intentions once 

in power: 

“1. French cultural and economic interests will be respected, as well as persons 
and families; 

 2. all French citizens desiring to remain in Algeria will be allowed to opt for their 
original nationality, in which case they will be considered as foreigners, or for 
Algerian nationality, in which case they will be considered as Algerians both in 
rights and duties; 

 3. the ties between France and Algeria will be defined by agreement between 
the two powers, on a basis of equality and mutual respect!”158 

 

Horne reasonably suggested that as “excessively grandiloquent” as the document may have 

sounded, “the truly remarkable feature of the F.L.N. proclamation…was that its basic principles 

were to be adhered to with absolute fidelity during seven and a half years of war…”159 

 There were two significant events that transpired in the first year of the war that shaped 

civilian and intellectual perception. These events influenced the direction of the conflict, 

transforming it from an unremarkable colonial skirmish to a significant event with global 

implications. The first was the appointment of Jacques Soustelle as Governor General of 

Algeria. In the spring of 1955, Soustelle was nominated by Pierre Mendès France, then Prime 

Minister of France, to take over for the over-extended Roger Léonard. Soustelle immediately 

informed the Algerian press of his goal to “instruct and construct, to assist to live better, to 

accelerate the tempo of progress already imprinted by France upon this province which is so 

dear to her…”160 He also made a point to direct dialogue to the pied noirs of the area that, 
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“France is at home here. . . Algeria and all her inhabitants form an integral part of France, one 

and indivisible. All must know, here and elsewhere, that France will not leave Algeria any more 

than she will leave Provence and Brittany.”161 

 Soustelle initiated two programs that would define his tenure as Governor General: the 

concept of “integration” over “assimilation” and the formation of the Section Administrative 

Specialisée (S.A.S.). His integration policy, as he saw it, was a move away from the outmoded 

concept of assimilation that had been the driving agenda behind many failed policies, such as 

the Blum-Viollette bill previously discussed.  Soustelle wrote that, as opposed to assimilation, 

“integration took precisely as basic facts the personality, the traditions, the religion and the 

language”162 of the Algerian people, and politically, “it was based on an unshakeable equality of 

all its inhabitants.”163 Integration seemed to adopt the same rhetoric as assimilation, but it was 

expressed more fervently, no doubt because at this more tumultuous time more was at stake. 

 The S.A.S., also known as képis bleus (blue caps), was a corps of individuals who acted as 

influential ‘liaisons’ to remote villages in Algeria that, it was assumed, had no connection to the 

revolutionary activities in urban areas.  S.A.S. leaders were typically army lieutenants or 

captains who had working knowledge of Arabic and Arabic affairs, as well as intimate 

knowledge of aspects of sustainability: agronomy, construction, health, and education. At their 

inception, S.A.S. members were seen by the local populace as “selflessly devoted” and as a 
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“courageous band of men” who made themselves readily available as needed.164 As their 

influence grew in the rural areas, and as the S.A.S. leaders became more endeared to the local 

populace, the F.L.N. grew suspicious of their motivations and began to violently target them. 

With the increased threat of violence towards them, the number of qualified individuals 

available to fill the ranks of the S.A.S. dwindled. Existing members became over-extended and 

some lost sight of the group’s initial vision.  As the war dragged on, and the violence grew 

closer, the motives of many S.A.S. leaders shifted from education to intelligence gathering. 

These “intelligence centers” came to be co-opted by nefarious men who exploited their 

connections with locals, and began using their outfits as vehicles of torture.165  Torture, just like 

terrorism, would become inextricably tied to this war as both a motivating factor for its 

perpetrators and as punishment to the victims. Horne suggested that the formation of the 

S.A.S. was one of Soustelle’s “most ambitious” measures, as well as one that would leave “the 

most lasting imprint of [his] regime.”166 

 The second event that transpired that year – one that changed many people’s 

perception of the Algerian War – was the Philippeville massacres. Philippeville, now known as 

Skikda, is the capital city of the coastal Skikda province. On August 20, 1955 over 400 F.L.N. 

soldiers clandestinely hid themselves among the local population, prepared to attack major 

French installations in the area. The instigator of the attack, Youssef Zighout, was an F.L.N. 

leader from the neighboring Constantine province who declared, “To colonialism’s policy of 
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collective repression we must reply with collective reprisals against the Europeans, military and 

civil, who are all united behind the crimes committed upon our people. For them, no pity, no 

quarter!”167 Europeans were not the sole targets of the attackers, as the F.L.N. soldiers also 

attacked Muslims they perceived to have betrayed their cause by working with French officials. 

The Muslim attackers held fast to their dictum, and they provided no quarter or pity for pied 

noirs in the Philippeville region. They raped, murdered, and dismembered women, children, 

and elders. 

 The response by the French military was swift and devastating.  In the fury of reprisal, 

the military set upon the region without any clear understanding of who was an insurgent and 

who was simply a civilian. As was generally the case during this period, there was a discrepancy 

in reported numbers of casualties. Soustelle reported that seventy-one Europeans had died, 

while over 1,200 “insurgents” had been killed.  The F.L.N. claimed that the Muslim death toll 

was closer to 12,000. For Horne, this was the moment when this “phoney war”- or drôle 

révolution – became a “full-blooded war to the end.”168 The severity and gruesome nature of 

the attack had a “potent and profound effect” on pied noirs across the country.169 While prior 

engagements had been limited to attacks on urban, martial institutions, after Phillipeville any 

rural European settlement seemed a viable target.  

 Following the events of Philippeville, Camus wrote to his friend, Aziz Kessous, in support 

of Kessous’s venture to open a dialogue between intellectuals on both sides of the conflict.170 

                                                             
167 Horne, Savage War of Peace, 119. 
168 Ibid., 123. 
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170 Aziz Kessous was an Algerian socialist and former member of the Party of the Manifesto, as well as an 
acquaintance to Camus.  He began publishing the periodical, Communauté Algérienne, hoping to create a free 
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Camus began the correspondence with a sentiment that represented his passion for Algeria, 

“Believe me when I tell you that Algeria is where I hurt at this moment, as others feel pain in 

their lungs…And since August 20, I have been on the edge of despair.”171 He continued by 

saying that he found the thought of a torn country “unbearable” and that “it poisons my days.” 

He indicated his support for Kessous’s endeavor for positive progress, “The escalation must 

therefore stop, and it is our duty as Arabs and Frenchmen who refuse to let go of one another’s 

hands to stop it.”172 In spite of all the political and cultural divisiveness, as well as increased 

violence, Camus was still persistent in his hope for a peaceful future for Algeria. He concluded 

his correspondence with Kessous by writing, “We who are together exiles in hatred and despair 

will together regain our native land.”173 

 This letter marked a shift in the manner in which Camus wrote about the future of 

Algeria. Camus never mitigated his passion for the fight for social and economic justice for all 

Algerians, a passion that continued after the breakout of war. However, he also increased the 

hope for use of political intervention, in an attempt to deescalate the explosion of violence in 

the region. As will be seen below, the instances of political discussion in his writings increased 

in the years leading up to the revolution, and the strong reactions to these writings led him 

further into ideological solitude.  While he may have accepted the growing isolation of his 

ideological position, provoked by both French and Algerian intellectuals, he never accepted that 

the fight for social justice was any less important. 

                                                             
community of intellectual dialogue.  This correspondence with Camus was included in the first issue on October 1, 
1955. 
171 Camus, Algerian Chronicles, 113. 
172 Ibid., 115. 
173 Ibid., 116. 
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Pre-Revolution Action and L’Homme Révolté 

Camus remained in Paris following the war, and only sporadically visited Algeria in the 

years leading up to revolution.  With the demise of the resistance, and the need for its 

advocates, Camus entered a lull in his journalistic career.  He wrote, “Since the disappearance 

of Combat, I am too often continuously lonely, having nothing to articulate, defend, expose, or 

even occasionally justify…”174 This notebook entry illustrates how engrained in himself social 

activism was, remarking on the loneliness he felt without it.  

While he may not have had the opportunity to publicly write about social justice, it did 

not prevent him from acting on several occasions. Preceding the Second World War, Camus had 

never interjected himself into political issues, often writing about his desire to stay away from 

such affairs and only offering his opinions through the written word.  However, in the years 

following the war he inserted himself into such political events as the founding of an 

international liaison group and lending aid to the plight of North African nationalists, as well as 

maintaining his criticism of French policy in North Africa. 

In 1947-48 Camus aided in founding the Group for International Liaisons in the 

Revolutionary Union Movement. The political goal of the group was to denounce the growing 

“idolatry of technology” growing in Stalin’s U.S.S.R. and the U.S.A. He suggested that this 

idolatry was dangerous for the working class, because in the USSR the growth of technology did 

not “hesitate to sacrifice the masses” and in the USA it could “make itself psychologically 

indispensable and even…make itself loved.”175 He had hoped that by forming an intimate group 
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of like-minded individuals, their methodology would have a greater positive impact.  The 

group’s suggested forms of action, buttressed by the denunciation of the USSR and the USA, 

were: “(1) concrete international friendship expressed by mutual aid…especially reserved for 

victims of totalitarian tyranny; and (2) the creation of a news agency where our differences will 

be confronted and where we will try to gather accurate news…”176  He continued, “This 

attempt, limited to these measures, is the only one that can justify us today, on the condition 

that we accept the necessarily nonconformist lifestyle that it will bring.” 

 He later penned a manifesto that was published in a bulletin for the group, in which he 

professed to drop “available” ideologies such as the love of communism, capitalism, or 

neutrality. “The [Liaisons Group] propose[s] to create communities of men beyond borders 

which are united by things other than the abstract ties of ideology.” Camus, like many other 

intellectuals, became concerned at the rate in which the U.S. and U.S.S.R. assembled power in 

the years following the war. As the Cold War heightened, so too did the fervor behind capitalist 

and communist sentiments, overshadowing ideologies caught in the middle.  Todd has pointed 

out that Camus never considered himself “omniscient in politics,” though he “strove to be 

faithful to a reasonable left wing that rejected the notion that the ends justify any means.”177 

In 1951 he travelled to Blida to testify for fifty-six activists of the Mouvement pour le 

Triomphe des LIbertés Démocratiques (M.T.L.D.). The M.T.L.D. had been formed from the 

remnants of the P.P.A., by Messali Hadj following the suspension of his unjust imprisonment. 

Camus’s fight for justice was not limited solely to Algerians. On March 22, 1954 Camus wrote to 
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French President René Coty on behalf of seven Tunisian nationalists who had been coerced by 

torture and sentenced to death for the killing of three policemen. Camus wrote to Coty as, “an 

independent writer who knows about North African questions because of his origins, and who 

tries to judge without prejudice whenever possible.”178 

In May 1954 Camus wrote to the Committee for the Amnesty of Overseas Convicts, 

condemning “the profound infirmity of French colonialism” which “presents itself with the 

Declaration of Rights of Man in the left hand and, in the right hand, the club of repression.”179 

Two months later he wrote that “The time is no longer for discourses about fraternity, but for 

positive action...Saving lives and freedoms on the Arab side amounts to saving lives on the 

French side, and to stopping, by the only means available to us, the disgusting escalation of 

crimes.”180  

 In the fall of 1951 Camus completed his most significant philosophical work, L’Homme 

révolté. In the essay, Camus examined both the metaphysical and historical development of 

rebellion and revolution in societies. One of the primary arguments of the work concerns the 

motivation behind rebellion and revolt.  Camus suggested that both actions are rooted in an 

individual’s cynicism towards normative ethics and functions of justice, which leads them to 

                                                             
178 Todd, Albert Camus, 322. 
179 Paul-F. Smets, introduction to Albert Camus, éditorialiste à L’Express: mai 1955 – février 1956 (Paris: Gallimard, 
1987), 19. Reference from Author’s note 20, p. 225. Original text, “l’infirmité profonde du colonialisme français”; 
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rebel. Camus also argues that rebellion results from an incongruity between the human mind’s 

search for explanation and the absurd nature of the world. 181 

 An extensive portion of the book is devoted to questioning revolution in a metaphysical 

sense, but Camus also criticized the French and Russian revolutions.  To be critical of the French 

revolution at this time was, according to Todd, a “brave project,” especially for someone who 

considered himself to be a left-wing writer. During the Fourth Republic, children were taught 

that the French “revolution equaled democracy,”182 so to criticize democracy was “to conspire 

against freedom.”183 Camus’s critiques of Marx and Lenin, combined with a suspicious absence 

of critiques of Stalin, resulted in strong criticism, as Marxist historiography dominated the 

university system in France during these years. By design or not, Camus had, in Todd’s words, 

“linked the French period of postrevolutionary Terror to contemporary Soviet terror.”184 In 

doing so he had created a rift with the intellectual Left wing in France. 

This work is bold and covers a wide scope of historical rebels, including classic thinkers 

such as Epicurus and Lucretius, important Frenchman Jean-Jacques Rousseau and Donatien 

Alphonse François, Marquis de Sade, as well as more contemporary thinkers, Fyodor 

Dostoevsky and Friedrich Nietzsche. Many of these people, he argued, had contributed to 

revolutionary thought while others rebelled personally against cultural and social norms.  This 

work will not be examined in detail here; however, a brief inspection of its reception is 

                                                             
181 This point is reiterated by Camus in a notebook entry, “Even though the absurd is not in the world or in us but in 
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73 
 

necessary. It will help our understanding of the rift that the work created with the intellectual 

Left. 

L’Homme révolté was published on November 2, with a first-run of 16,800 copies, 

followed by a second-run of 11,000 copies two weeks later.  Four months after its initial 

release, including two more printings, 60,800 copies had been sold.  Camus had spent the first 

six months of 1951 devoted to finishing the book, which added to the intellectual isolation he 

had felt since his departure from journalism.  He had become almost entirely isolated from the 

left-wing intelligentsia. Even if this had not been the case prior to the release of the book, 

certainly its publication severed remaining ties. 

The book received a mixed response upon its release, garnering critiques from 

intellectuals on both the left and right. The most scathing criticism came from the writers on 

the left. They were deeply concerned, no doubt, that individuals on the right would take up his 

book and its critiques of Marxism. The most damning criticism of the book, that which would 

also have the longest lasting personal effect on Camus, came from Francis Jeanson, then editor 

of Les Temps Modernes. Temps Modernes was a French journal founded in October 1945 by 

Simone de Beauvoir and Jean-Paul Sartre. It was founded as a replacement of other journals 

that had dissolved during the war, and its inaugural editor board was replete with formidable 

intellectuals, from Sartre and de Beauvoir to Raymond Aron and Maurice Merleau-Ponty. 

Jeanson was editor of the journal at the time of the release of L’Homme Révolté, and he 

offered a scathing critique of both the book and Camus’s method. The criticism was, in the 

words of Todd, so “violent” and “reproaching” that it became the ultimate wedge that severed 
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the relationship between Camus and Sartre.185 Even though Sartre had not written the review, 

Camus knew that Jeanson, a close associate to Sartre, was his mouthpiece and was acting in his 

stead. 

Jeanson’s critique ran twenty pages long and attacked the book, the book’s reception, 

and Camus himself. He described Camus as a “pseudophiliosopher” whose book was merely a 

“pseudohistory of revolutions”.186 He continued that Camus’s thought was “infinitely flexible 

and malleable…vague humanism with just a touch of anarchism.” He even suggested that 

Camus “should be worried” that the work had been well received by publications such as Le 

Monde and L’Observateur, which had both been receptive to right wing contributions. 

Months before Jeanson’s editorial, Camus had worried about the reception of his book 

in a letter to his friend.  He wrote, “L’Homme révolté is a book that sells but isn’t read, or almost 

not. Whether it has stirred anything up is unclear, although it has given rise to bubbles which 

have burst quickly.”187 Whether prescient in his expectation of criticism or not, it appeared that 

he feared his book would be popular due to the author rather than the message. Although it is 

doubtful that he would have anticipated the level of scrutiny levelled by Jeanson or its long 

lasting effects, Camus was taken aback. He was offered the opportunity to reply to Jeanson, 

unrestricted and unedited, in a future issue of Temps Modernes. 

Camus’s reply was printed in the August 1952 issue, titled “Lettre au directeur des 

Temps Modernes.” Camus provided a pointed and impersonal retort to Sartre and Jeanson, 

                                                             
185 Todd, Albert Camus, 307. 
186 Ibid., 307. 
187 Ibid., 306. 



75 
 

refusing to address them by name, referring to them only as ‘M. Directeur’and ‘votre 

collaborateur’ respectively. Camus’s sixteen page reply was an attempt to address and refute 

many of Jeanson’s critiques. Camus began by dismissing any concern for the reception his book 

had received from right-wing outlets. “One does not decide the truth of a thought according to 

whether it is on the right or on the left and even less according to what the right and the left 

decide to do with it.”188 Camus had always considered himself as politically left-of-center. 

However, as his contemporaries continued to push further left and he idled in place, he found 

the distance between himself and the right-of-center growing smaller. He went on to say, “If, 

finally, the truth appeared to me on the right, I will be there. That is to say, I do not share your 

concerns (or those at Esprit) about this.”189  

In defense of himself and his past, Camus accused Jeanson of attempting “to explain for 

example that I have long lived in the somewhat obsessed euphoria of Mediterranean beaches, 

that the resistance (which must be justified in my case) told me the story in the only conditions 

that could allow me to swallow it, in small doses and purified, that the circumstances have 

changed, the story becoming too brutal for my exquisite organization…”190 This was a personal 

attack, not just of Camus, but by implication, of other pied noirs. Jeanson intimated that all 

French Algerians existed in a ‘euphoria’ far distant from their fellow Arab countrymen. 

                                                             
188 Albert Camus, “Lettre au directeur des Temps Modernes,” Les Temps Modernes no. 82, August (1952), 317. 
Original text, “On ne decide pas de la vérité d’une pensée selon qu’elle est à droite ou à gauche et moins encore 
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Camus responded that one true and important distinction between himself and 

Jeanson, and by implication Sartre as well, was that he lived an Algerian life, a colonial life. His 

ideologies were informed by his history within the Algerian situation, a history unknown to 

these two.  He wrote, “Your collaborator is not forced to know that these colonial problems, 

which he lets us believe prevent him from sleeping, prevented me, twenty years ago, from 

giving in to total deafening by the sun. These Algerians from whom he makes his daily bread 

were, until the war, my comrades in a rather uncomfortable fight.”191  

Camus was fierce in his own defense. Near the end of his essay he added, “Although I 

am starting to get a little tired of seeing myself, and especially seeing old activists who have 

never refused anything while engaged in the battles of their time, receiving unremittingly 

lessons in their efficiency from censors who have never placed anything but their armchairs in 

the sense of history, I will not insist on the kind of objective complicity that presumes, in its 

turn, a similar attitude.”192 Camus believed that he had been staking out his place in the history 

of Algeria for twenty years, fighting for equality and justice. He would not be lectured about 

colonial life in Algeria, especially by the ‘directeur’ and his ‘collaborateur.’ Sartre and Jeanson 

included their own responses to Camus’s essay in the same issue of Temps Modernes, but they 

never received any further consideration from Camus. 

                                                             
191 Camus, “Lettre au directeur,” 325. Original text, “Votre collaborateur n’est pas force de savoir que ces 
problèmes coloniaux dont il nous laisse croire qu’ils l’empêchent de dormer m’ont empêche, il y a déjà vingt ans, de 
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qui n’ont jamais rien refusé des lutes de leur temps, recevoir sans trêve leurs leçons d’efficiacité de la part de 
censeurs qui n’ont jamais placé que leur fauteuil dans le sens de l’histoire, je n’insisterai pas sur la sorte de 
complicité objective que suppose à son tour une attitude semblable.” 
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Camus and Sartre had reviewed each other’s novels and plays in the past. No matter 

how critical the review was, there was always an undertone of respect between the two.  This 

time it was different. What began for Camus as a critique of his book, had turned into personal 

criticism. More and more often he was being forced to defend himself and his colonial 

experience by critics who were new to the Algerian situation. Unfortunately, this incident was 

just the beginning of his ideological isolation. The critiques by Sartre and his associates, as well 

as Camus’s impatience with the divisiveness of partisan politics, all but signaled the end to his 

association with the Parisian intellectual left. 

*** 

In 1953 Camus wrote a preface for the reprint of Louis Guilloux’s La Maison du peuple. 

Originally written in 1927, and inspired by the author’s childhood, La Maison du peuple is a 

novel about burgeoning Socialist ideas and an attempt to create a Socialist neighborhood in a 

modest Breton city. Guilloux and Camus had been friends for years, and it was obvious that 

Camus appreciated Louis’s ideological point of view as well as the style of his writing. Camus 

found in him “a sense of modesty that seems rare in the world in which we live and which will 

always prevent him from accepting the misery of others as a stepping stone.”193 Camus referred 

to the magnanimity of Guilloux’s character by characterizing him as a man who “used every day 

poverty to better illuminate the suffering in the world.”194  

                                                             
193 Albert Camus, preface to La maison du peuple. Suivi de Compagnons., by Louis Guilloux (Paris: B. Grasset, 1953), 
12. Original text, “une sorte de pudeur qui semble mal partagée dans le monde où nous vivons et qui l’empêchera 
toujours d’accepter que la misère d’autrui puisse être un marchepied.” 
194 Ibid., 15. Original text, “n'utilise la misere de tous les jours que pour mieux eclairer la douleur du monde.” 
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In this preface was a very direct and significant quote that enlightens us to Camus’s 

mindset regarding other writers.  He wrote: 

“I have always preferred that writers give their testimony after having had their 
throats cut. Poverty makes those who have experienced it intolerant of hearing 
others speak about it, unless they have lived it, too. In ‘progressive’ magazines 
and books, the working class is often treated as a tribe with strange customs, in a 
way that would make the working class nauseous, if they only had time to read 
the specialists on how progress keeps marching on.”195  
 

The entry is pertinent in that it displays his indignation of ‘progressives’ who judged what was 

best for the working class, while never having lived a working class life. The implication, of 

course, is that Camus’s passionate concern for social and economic justice in Algeria should be 

based on the type of experiences that he himself had experienced in his colonial childhood. 

These comments reflect his decade’s long fight for social justice in Algeria as well as his 

sensitivity to the personal criticism he received with the publication of L’Homme révolté.  

Camus at L’Express 

 L’Express is a weekly Parisian news magazine founded by Jean-Jacques Servan-Schreiber 

and Françoise Giroud in 1953. The direction of the publication was shaped by Servan-

Schreiber’s left-of-center, though neither Marxist nor Communist, political alignment, along 

with his support for the politics of Pierre Mendès France.  Servan-Schreiber was aware of 

Camus’s support for Mendès France, so he encouraged their mutual friend, Jean Daniel, to act 
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nausée si seulement ils avaient le temps de lire les spécialistes pour s'informer de la bonne marche du 
progrès.”Translation taken from Todd, Albert Camus, 267. 
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as an intermediary and to convince Camus to write for his publication. In fact, Camus had 

longed to return to his fight for justice through public opinion, though conversely he often 

maintained a personal commitment to refuse working for a newspaper again.  Camus had 

developed a negative opinion of journalism from his time in Algeria, and repeated Tolstoy’s 

reference to this profession as “a whorehouse for the intellect.”196 He wrote that journalism, 

“has always appeared to me as the most pleasing form of engagement, on the condition, 

however, of saying everything.”197 The latter suggests that he was willing to contribute to 

journalism as long as his writing was unfettered by any moral or political censorship.  

Despite initial apprehensions, he agreed to write for L’Express, ultimately writing thirty-

five articles from May 1955 to February 1956. A survey of his published articles displays a 

plethora of topics. They included such topics as: the position of the intellectual juxtaposed to 

the political; the war on the left; the situation of the artist in contemporary society; liberty as 

an ideological driving force; and the growing arsenal of nuclear weapons that would bring an 

end to ideologies. However, his collection of articles dealt mainly with the Algerian situation.198  

Camus’s writings on the Algerian question during his time with L’Express were focused 

largely on the future of Algeria, with specific regard to its relations with France. Many of these 

were informed by what Camus perceived as the moves that could influence a settlement of the 
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conflict. These included, first, Camus’s proposal of a civilian truce to mitigate damage to the 

innocent and increase the likelihood of compromise. His articles lamented how instances of 

torture and violence spilled over into the civilian sphere, further widening the gap between the 

two sides. Second, he warned of the negative effects of the marginalization of French-Algerians. 

More specifically, he was concerned how the conflict had driven wedges between the French of 

Algeria and their Arab countrymen, as well as their mainland France counterparts. Last, he 

addressed the growing influence of Arabic leaders from Cairo, and the growing pan-Islamist 

sentiment that was behind their proposal to create a pan-Islamic state across the Maghreb.  

Hope for Relations and a Civilian Truce 

 Camus’s tenure with L’Express began in the opening months of the Algerian conflict. As 

the conflict grew in scope and the violence increased in the civilian sectors, the expediency with 

which the matters needed to be settled grew considerably. Camus wrote articles ranging from 

admonishing the French administration for acts of bad faith, to his own politicking for 

reparations and equality for native Algerians. At the same time, he also began to focus on the 

increase in violence that overflowed into the public sector, and the damage it inflicted, 

physically and perceptually. 

 Many of Camus’s earliest articles were critiques of the French administration’s handling 

of the Algerian question. He chastised their insincerity in calling meetings to address policy in 

Algeria, yet not allowing Algerian officials to be present.  In the article, “The Missing,” he 

suggested that the state of French-Algerian relations was caught in flux between two torn 

parties, the authoritarian administration and the revolutionary Arabs.  He wrote that “impotent 
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moderation continues to serve the extremes, and our history is still an insane dialogue between 

paralytics and epileptics.”199 Any true resolution of the conflict would have to come by giving 

consideration to those groups caught in the middle, aside from the ‘paralytics’ who refuse to 

budge politically, and the ‘epileptics’ who act without foresight. While soldiers and 

revolutionaries were the main belligerents in the war, individuals caught in between these two 

groups had the least impact on the direction of the affair and would arguably suffer the most.  

History shows us that one of the main atrocities of the Algerian War was the use of 

terror as a mechanism of war, carried out by both sides. The revolutionaries used acts of 

guerilla terrorism on military and civilian targets, while the French preferred torture, though it 

was veiled and often undisclosed. Each side argued about the intention, and even the 

frequency of such acts, though the efficacy of inciting terror to achieve a tactical advantage 

over one’s enemy is undebatable. Both sides engaged in terrorizing the other, however, and no 

clear advantage was gained by either side, as the moral and humanitarian aspects of the 

conflict became more-and-more marginalized with each civilian death. 

 Camus wrote a series of articles formulating the idea of, and then publicly calling for, a 

civilian truce to temper the intensified widespread terror. In his preliminary article on the 

subject, “A Truce for Civilians,” he acknowledged that there was “a priority of violence” and 

that, “The long years of colonialist violence explain the violence of the rebellion. But that 

justification is applicable only to the armed rebellion.”200 He recognized the extremes in 

violence perpetuated by both sides, as each attempted to use “the crimes of the other side to 
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justify its own.” While many caught in the middle scrambled to choose sides, Camus suggested 

that he chose the side of a “Just Algeria, where French and Arabs may associate freely. And I 

want Arab militants to preserve the justice of their cause by condemning the massacre of 

civilians, just as I want the French to protect their rights and their future by openly condemning 

the massacres of repression.”201 It was imperative for Camus to reach both sides with the idea 

of this truce, as there could not have been a unilateral truce which protected all civilians. He 

finished, “There is no other solution. There is no solution but the one we are proposing. Apart 

from it, there is only death and destruction.”202 

 In a subsequent article, “The Party of Truce,” Camus recognized the difficulty of 

achieving a union of the French of Algeria and the Arab population at that time due to the 

political climate. He suggested that since a plan had not been developed for the Algerian 

situation, and that people were “fighting about the method and the means, while no one pays 

any attention to the ends,” it was incumbent on others to act as intermediaries, as a party of 

truce.203 He pleaded for a wholesale evolution of the French opinion about Algeria, because the 

current state of violence and terrorism was not helping to amend any preconceived opinions of 

the region. Resolution of the conflict must begin with a civilian truce, and it must be instigated 

by the French who must “believe that a French presence in Algeria can coexist with an Arab 

presence in a freely chosen regime, who believe that such coexistence will restore justice to all 
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Algerian communities without exception, and who are sure that only such a regime can save 

the Algerian people from death today and misery tomorrow.”204 

 At a rare public meeting in Algiers in January 1956, Camus met with Ferhat Abbas. The 

meeting was set so that Camus and Abbas, at that point still a moderate nationalist, could 

discuss the Algerian situation and the prospects of a civilian truce. The attending audience was 

a mix of Arabs and Europeans, as was a raucous mob that congregated outside of the venue.  

Chants of “Camus to the pole!”205 echoed from outside as the discussion took place inside. 

Seemingly composed of similar demographics, the peaceful reception of the audience inside 

was in stark contrast to the clamor emanating from outside. Horne suggested that Camus, “held 

his mixed Muslim and European audience in a unique mood of fraternal fervour that was not 

witnessed again in Algiers until…the euphoric days of May 1958.”206 

 Camus spoke of the urgency for peace. He stated afterwards that this meeting was 

“supposed to demonstrate that there is still a chance for dialogue. It was supposed to prevent 

the general feeling of discouragement from ending in passive acceptance of the worst.”207 He 

recognized that this appeal for truce occupied a realm outside of politics, and that is why he 

appealed to the human nature of both the witnesses and actors in the conflict. His appeal to 

both French and Arab stressed two points: “first, to come together, and second, to save human 

lives and thus bring about a climate more favorable to reasonable discussion.”208 He called for 

the French of Algeria, Arab moderates, and French liberals to “[join] together to limit the 
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damage and thus encourage a more satisfactory evolution of the situation.” The alternative was 

to face the consequence of “[failing] to come together and persuade, and that failure will then 

color our whole future.”209 

 The “moment” was brief, as the clamor and threat of violence outside escalated to such 

a point that the meeting was cut short. As the audience dissolved, so too did any realistic hope 

for a civilian truce. So ended, by extension, in the words of Horne, “the last hope for a liberal 

compromise in the war.”210 The mob drowned out any hope for a bilateral resolution to the 

conflict.  In a letter to a friend, Camus wrote of the occasion: “I thought myself able to speak in 

the name of reason, but all that is out of date, and passion carries everything before it. One has 

to come here to understand.”211 Opportunity for a liberal compromise was not the only 

casualty of the affair. This event prompted Camus to remove himself from publicly speaking on 

the Algerian situation. He would not speak publicly again until 1958. In effect, this event fatally 

damaged his two decade mission to find a peaceful path for social and political justice in his 

home country.  

 During this divisive period of decolonization, not all of Camus’s intellectual 

contemporaries subscribed to his call for a measured resolution to the conflict, or even his idea 

of a civilian truce. What follows below is a brief examination of one intellectual’s opposition to 

Camus’s stance. While limited to the opposition of just these two positions, this section is 
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meant to provide context for how this conflict affected Camus’s place in the intellectual sphere 

of these years. 

 Any ideological agreement between Camus and Sartre had been dissolved by their 

dispute in the pages of Temps Modernes. The cleavage between the two continued to grow as 

the war dragged on, and their disparate visions on how they perceived the conflict fueled the 

separation. Like Camus, Sartre was very critical of the French administration and its handling of 

the colonial situation in Algeria. As a matter of fact, he was quite critical of colonialism in 

general, no matter if it was perpetuated by France or not. Opponents of colonialism, like Sartre, 

believed that the remedy to many of the ills in places like Algeria was to destroy the system of 

colonialism. He viewed European colonials as the root cause to most, if not all, colonial 

problems. 

 The text of one of Sartre’s speeches, “Colonialism is a System,” made at a peace for 

Algeria rally was printed in Temps Modernes in the spring 1956 issue. Laden with a heavy 

Marxist tone, the speech was an insightful analysis of a colonial economy and its damaging 

effects.  Sartre argued that the colonial administrations had created problems of strife and 

disparity in their colonies, and no longer concerned themselves with finding remedies. 

According to Sartre, there was only one solution: total independence. He argued that, “the 

necessary reforms can be implemented neither by the good colonists nor by France itself, as 

long as she intends to maintain sovereignty in Algeria.  These reforms will be the business of 

the Algerian people themselves, when they have won their freedom.”212  
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 Sartre’s tone became more strident as the speech continued, clarifying his claim in the 

previous quote in regards to ‘good’ colonists.  He suggested, “For it is not true that there are 

some good colons and others who are wicked. There are colons and that is it.”213 His insistence 

on refusing to distinguish colons from one another was controversial, and will be examined 

further below.  Interestingly, a footnote was added to the published version of the speech, a 

footnote that read, “I do not consider as colonists either the minor public officials or the 

European workers who are at the same time innocent victims and beneficiaries of the 

system.”214 Of course this elucidation was not available to those who were listening at the time 

of the speech. It likely amounted to a minor consolation to the offended parties. 

 In what may be perceived as a thinly veiled critique of Camus, Sartre also took aim at 

individuals who sought reform of the system in an attempt to save Algeria.  Sartre wrote, “The 

neocolonist is a fool who still believes that the colonial system can be overhauled – or a clever 

cynic who proposes reform because he knows that they are ineffective.”215 Camus rarely, if 

ever, offered commentary on the colonial system, neither calling for its outright destruction nor 

for its perpetuation. What he did do was shed light on specific injustices as byproducts of 

French governance in Algeria in hopes that they would be addressed.  Camus was also quite 

aware that the debate about the colonial system was not solely about resolving the situation 

between two factions, the French and the Algerians, there was a significant group caught in the 

middle, the French-Algerians. 
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 As Mark Orme points out, Camus’s “anticolonialism” was far from “clear-cut” when 

compared to Sartre’s, because “to sever all ties with the mother country was…tantamount to 

inflicting injustice on to the majority of [French Algerian] settlers (including his own family).”216 

Orme continued by describing the “double bind” that Camus found himself in: “On the one 

hand, he endeavors to render justice to the local population of Algeria by campaigning to 

eradicate discriminatory practices from the province; yet, on the other hand, he is conscious 

that the preservation of his own identity as a French Algerian…depends on the continuation of 

the status quo.”217 This ‘double bind’ situation suggested his loyalties lie within three groups: 

Algerians, colonials, and liberals. If maintaining loyalty to all three groups was unsustainable as 

tension grew in the area, it would have been an obvious choice for him to break from his leftist 

allies by not overtly calling for the dismantling of the colonial system. 

 As the conflict progressed, and the violence became more exploitative, Sartre’s message 

became more aggressive, as seen in his preface to Franz Fanon’s The Wretched of the Earth in 

1961.218  At the time of the publication of Fanon’s book, almost seven years into the conflict, 

violence against civilians had not subsided. Notions of a peaceful solution looked more and 

more bleak, and public figures such as Sartre continued to praise those who took up the fight 

against the Europeans. He wrote, “For in the first phase of the revolt killing is a necessity: killing 
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a European is killing two birds with one stone, eliminating in one go oppressor and oppressed: 

leaving one man dead and the other man free; for the first time the survivor feels national soil 

under his feet.”219 Here Sartre glamorizes the killing of Europeans, and argues that freedom will 

only come after their death. 

 In another shot at Camus, Sartre wrote on the inefficacy of humanist intellectuals who 

were critical of the revolutionaries’ motivations.220 He began with, “The pacifists are a fine 

sight: neither victims nor torturers! Come now!”221 Sartre suggested that there was no 

distinction between someone who turned a blind eye to his country’s atrocities, and a torturer. 

All pacifists and non-actors were guilty of oppression, both on mainland France and in its 

colonies. He wrote, “If the entire regime, even your nonviolent thoughts, is governed by a 

thousand-year old oppression, your passiveness serves no other purpose but to put you on the 

side of the oppressors.”222 

 Jean-Paul Sartre was arguably the preeminent, left-of-center, French intellectual at this 

time. No doubt his opinions exerted considerable influence. After the demise of his friendship 

with Camus, he was an aggressive critic of Camus and his viewpoints. Sartre’s previous 

comments illustrate his disdain for the stance Camus took. He argued that Camus’s stance of 

reforming the system, instead of calling for its destruction, was one with oppression. Sartre’s 

hatred of the colonial system and its defenders were, by extension, thrust upon Camus who 
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had never defended the colonial system, but sought to reform it. This antipathy stained the last 

decade of Camus’s life and even his posthumous reputation. 

The Position of the Pied Noirs 

 As the revolution spread through urban and rural areas, and as more non-combatants 

entered the conflict, ethnic division grew. While the original conflict was between 

revolutionaries and government outfits, by the end of the first year, civilian groups were 

engulfed by the fighting and were quickly forced to fall on one side or the other. Those people 

in the most precarious situation were French colonials.  

The pied noirs enjoyed a culture that was highly influenced by both their metropolitan 

French counterparts and their Arab countrymen. There were social and economic divisions 

between colons and their Arab neighbors. Colonist’s ancestral and cultural connection to France 

resulted in the extension of benefits from the French government, benefits that were not 

extended to Arabs. This lopsided policy created economic and social disparities between the 

groups.  The breakout of war pushed the two groups further apart. The non-colonials were 

driven by a fledgling nationalist sentiment, while the pied noirs were driven by a desire to 

maintain the status quo of the rights afforded to them by colonial officials. Many pied noirs had 

grown suspicious of France’s inaction against the divisive rhetoric and threatening action of the 

revolutionaries.  When protection and guidance was offered by the French government, an 

overwhelming number of colonials rushed to support the French forces in an attempt to protect 

their future in the region. 
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 Camus had spoken of the importance of the colonials in the area. He did not wish to cut 

the relationship of the colonials with the metropole. He wanted to sustain their French-Algerian 

character, and insisted that neither their nationality nor their ethnicity was the central issue. He 

believed that the French of Algeria could help bridge “the gap that separates Algeria from the 

metropole,” by “renouncing demagogic simplifications” articulated by both sides.223 

 He specifically addressed colonials in “La vraie démission” (“The Real Resignation”), 

where he attempted to clarify the simplifications involved in choosing between increased 

repression through reconquest and acquiescing to Arab demands. He wrote, “Mutual 

accusations or hate trials do not change the reality that grips us all. Whether they want it or 

not, the French of Algeria face a choice. They must choose between the policy of reconquest 

and the policy of reforms.”224 Camus was against the first, reconquest, which meant further 

repression, devastation, and increased injustice. He recommended reform, which he insisted 

was not “une démission” as had been intimated by dissenting opinions. He later clarified, “The 

choice in Algeria is not between resignation or reconquest, but between marriage of 

convenience or the marriage to death of two xenophobias.”225 He continued that the real 
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resignation in this matter would be to go “against the Arab people, who have rights, and 

against its clear-sighted militants, who do not deny ours” in favor of “feudal Egypt.”226  

 Camus concluded the article with a plea to French Algerians to aid in building a true 

Algerian community built on justice and peace, with both French and Arabs moving forward. In 

an attempt to empower them, he concluded “it is not France who holds their destiny in hand, 

but French Algeria which decides today of its own destiny in that of France.”227  

 As violence mounted against colonial civilians, Camus continued to write for social 

justice for Arabs in Algeria, but he was later forced to extend his consideration to the future as 

well. His writings were directed to the French of Algeria, but not to them alone. He also wrote 

in consideration of an exclusive Arab future for Algeria, and how that would impact the future 

of pied noirs in the area. 

 Several months prior to publishing “La vraie démission,” Camus wrote of what he 

perceived to be a possible reality for the French in Algeria if an Arab state was declared.  In 

“Terrorisme et repression” he wrote of the difficulties of compromising with a group that 

“defines progress as the payment of one injustice by another, that the uprooting of a million 

and a half French, installed for several generations and passionately attached to their country, 

can provide an intelligent solution to our problem.”228 While the displacement of pied noirs had 
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not been proposed as a goal of the F.L.N. at this time, the issue was obviously in the air.  

Camus’s addressing of the issue was his first published commentary on the possibility. 

 Camus also wrote of what he perceived to be the declining opinion of the French in 

North Africa by their continental counterparts. In “La loi de mépris” he wrote that he witnessed 

an event that led him to believe that due to the Algerian situation, France was developing a 

“racist state of mind.” He believed that the sentiment of the French population was shifting to 

regard “all the French in Algeria are colonists like all the Arabs in Paris are pimps.”229 Camus 

took offense at this uninformed slander levelled against both colonial and non-colonial 

Algerians, hardly surprising given his previous objection to the cleavage between understanding 

and perception of the Algerian situation. The outbreak of war had only aggravated the rift. He 

spent the rest of the article defending the over 300,000 North Africans who immigrated to, and 

worked in, France because they had been unable to find meaning full employment in Algeria. 

To forget these individuals who simply tried to better themselves would “give in to the dirty 

solicitation of contempt and racial hatred.”230  

The “mépris” (“contempt”) that he referred to in the article’s title is meant to describe 

the growing sentiment in the French population, but it could have easily been used to describe 

his sentiment towards the Algerian situation. He had grown up with the French ideals of égalité 

and fraternité and had written on the lack of equality in Algeria. He was now witnessing the 

fracturing of the last ties of fraternity. 
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Influence from Cairo  

 As mentioned previously, Radio Cairo was a significant instrument of instruction for 

many revolutionaries in northern Africa. By 1953 the broadcast of the radio, called ‘Voice of the 

Arabs,’ had grown more popular due to the success of the Egyptian Revolution the previous 

year. At its peak, the broadcasts reached across the Maghreb, the Arab states of the Persian 

Gulf, up through Syria and into Lebanon.  The tone of their transmissions were overwhelmingly 

anti-imperial, and promoted pan-Arabism. Their message became crucial to the revolutionary 

ideologies spreading across the area. Jacques Soustelle wrote of the significance of the ideology 

Radio Cairo represented: “the rebellion was the result of the conjunction of two distinct 

phenomena: Egyptian pan-Arabism and Algerian terrorism.”231 

 Near the end of October 1955, almost one year after the outbreak of the war, Camus 

published “Les raisons de l’adversiare” (“The Reasons of the Opponent”). While in preceding 

articles, Camus had pleaded with the French in Algeria to practice more fairness with their 

Algerian countrymen, in this article he called for a similar stance by those on the Arab side. He 

implored the revolutionaries to understand the nature of the ideologies of those who approach 

them. He acknowledged that, being French Algerian himself, it might be claimed that his 

motivations ran against theirs.  But, his plea was for understanding and tolerance, “My only 

hope is that the Arab activists who read me will want to think at least of the arguments of a 

man who, for the last twenty years, and long before their cause was discovered by Paris, 
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defended on Algerian soil, in almost solitude, their right to justice.”232 Camus clearly wanted to 

distinguish himself from Parisian leaders who had only recently endeared themselves to those 

fighting for the liberation of Algeria. 

 As the conflict grew, Camus became more suspicious of the motivations of non-

Algerians and of their influences on the militants.  He suggested, “Far-sighted activists of the 

North African movement, those who know that the Arab future is controlled by the rapid access 

of Muslim peoples to the conditions of modern life, sometimes seem overwhelmed by a blind 

movement which, without the concern for the immense material needs of masses that multiply 

every day, dream of a pan-Islamism which is better conceived in the imaginations of someone 

in Cairo than in the realities of history.”233 As Camus had argued, the immediacy of immense 

poverty and suffering must not be ignored when considering any ‘remedy’ for the Algerian 

situation. 

 He also remarked that French officials in both France and Algeria were reluctant to 

negotiate with non-Algerian, pan-Arabic officials because they were “extremist in its actions, 

retrograde in doctrine.” He continued, “They do not consider Egypt qualified to speak of 
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freedom and justice, or Spain to preach democracy. They speak for the Arab personality in 

Algeria, not for the Egyptian personality.”234  

 In a follow-up article, “La Charte de janvier” (“The January Charter”), published the 

following week, Camus suggested that the French government should enact a charter during 

the following elections. He insisted that the charter should be made for the entirety of the 

Algerian population, not just leaders of the revolution. By opening a “fruitful dialogue” the 

message could be one of “unequivocal recognition of the Arab personality in Algeria and, at the 

same time, by an offer of loyal association.”235  

Also relevant here is what Camus wrote in his postscript to the article. He insisted that 

such measures would fail as long as one side proceeded with bad faith negotiations. He pointed 

out that employees of L’Express had been in contact with Egyptian General Minister Ragheb, 

who attempted to minimize the anti-French messages dispersed over Cairo radio.  Camus 

rebuffed these comments by reminding the reader of the style of these messages, “Kill them all. 

Let no Frenchman escape.” Camus called this an “incredible indecency” and suggested that the 

matter deserved no further discussion, but required “at least a categorical denial.”236  
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Camus Post-Journalism 

 Camus quit L’Express on February 8, 1956. His departure was believed to be due to a 

disagreement with Servan-Schreiber about their competing opinions on Algeria. Todd 

suggested that at L’Express Camus felt “alone and powerless” and that he never found the 

“fraternal spirit that he had felt at Alger Républicain and Combat.”237  He became further 

disaffected with the publication after it published some articles by Sartre a few months later. 

After his exit, Camus resolved to withdraw himself from public discourse regarding the situation 

in Algeria. He felt his silence could be a “form of action,” and he did not want to “add to 

[Algeria’s] unhappiness or to the foolishness which is being written on the subject.”238 This did 

not diminish the desires of many to enlist his opinion.  Some did so in good faith, genuinely 

curious to know his opinion on the future of the area. Others, however, used the opportunity to 

draw him out and cast further criticism. One example of this took place on the pages of 

Encounter in the spring of 1957. 

 Camus was approached by editors of an Italian magazine, Tempo Presente, to answer 

questions about the place of “political principles” and “political expediency” in the state of the 

world, as the Hungarian revolution had just been suppressed. At the time of the printing, the 

Algerian conflict was still in its early years, but there were some drawing comparisons between 

it and the revolution in Hungary. Camus’s answers were printed in an April issue of the British 

magazine Encounter. In the article, “Parties and Truth,” he wrote about the role of ‘truth’ in 
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political engagements along party lines, the place of “political expediency,” and the role of the 

intellectual in voicing his or her opinions about global affairs. 

 Camus began by suggesting that any man, or party, that claimed to be the “custodian of 

the absolute truth” was lying, so too was any person or group who claimed to possess 

“historical truth.”239 He began his criticism of partisan politics and its relationship with the 

truth, when he wrote that political expediency “cannot be allowed to take precedence over 

respect for the truth, as it is permitted to do by the Communists and the Left intellectuals who 

follow them.”240 He continued his reproach of the Left, when he suggested that they were “in 

full decadence, a prisoner of words, bogged down in its vocabulary, capable of no other than 

stereotyped answers, failing consistently to measure up to the reality from which it asserts.”241 

He was critical of the Right as well, but not to the degree he was of the Left. This was no doubt 

fueled by the criticism he had received in the preceding years. He added that intellectuals 

should not write for political expediency, but should “create, if he can” for himself, “especially if 

what he creates does not recoil before the problems of his own time.”242 He added that an 

intellectual, “should permit no ambiguity about which side he has chosen, should refuse above 

all to dilute the effectiveness of his choice by shrewd hair-splittings or prudent reservations, 

and should leave no doubt as to his personal intention to defend freedom.” He concluded his 

response by summarizing, “I believe (as one says, I believe in God, creator of heaven and earth) 
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that the indispensable condition for intellectual creation and for historical justice is liberty and 

the free opposition of differences of opinion.”243 

 Especially intriguing is a reply the magazine received.  In the “Letters” section of the 

June issue, Peter Caracciolo wrote to challenge Camus on, what he perceived to be, the 

ambiguity of his stance on Algeria. After considering Camus’s previous article in which he 

suggested that there should be no ambiguity in an intellectual’s stance, Caracciolo submitted 

that Camus was guilty of ambiguity himself and requested of him to “please state plainly his 

stance in respect of the French campaign in Algeria.”244 Caracciolo also challenged Camus’s 

attitude toward the Algerian situation when Camus neglected to add it to a list of “exceptional” 

circumstances in which an intellectual should not be ambiguous.245 Caracciolo went so far as to 

suggest that, perhaps, Camus did not find the conflict in Algeria to be ‘exceptional.’ 

 Camus’s reply was defensive, yet succinct. He challenged Caracciolo’s ad hominem 

approach, and regretted that in doing so, Caracciolo had forced him into the “deplorable 

position of having to speak about myself.”246 Camus was thus forced to enlighten Mr. 

Caracciolo on the decades of his journalism about the Algerian question, and about his 

repeated attempts to garner French attention to the matter.  In his reply, he also offered a 

summary of the measures he had proposed in his articles from L’Express. He clearly hoped that 

this would provide clarification for the readers. His measures included: 
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“1. Proclamation of the end of colonial status for Algeria. 
2. A round-table conference, without any pre-conditions, that would include all 
the representatives of Algerian parties and groups (an idea approved by 
numerous trades unions and – more important – by the National Algerian 
Movement). 
3. Discussion of the possibility of an autonomous, federated (on the Swiss style) 
Algeria, which would preserve the liberties of the two peoples who inhabit the 
country.”247 
 

This summary provided a truncated view of Camus’s stance. He stood fast in his stance against 

terrorism, arguing that it was orchestrated in the name of revolution, not freedom, and that it 

subverted any hope for a positive future. He continued, “One cannot ask me to protest a 

particular repression, which I have done, and to justify a particular terrorism, which I shall never 

do.”248 

A significant portion of his writings on Algeria were accumulated and published in 

Chroniques algériennes in 1958. Camus added his take on the future of Algeria and on the 

status of the Algerian question.  These are contained in two notes, “Algeria 1958” and “The 

New Algeria.”249 The style of these notes was a far cry from his previous writings. They are more 

matter-of-fact, with enumerated lists and less impassioned prose. He suggested in the opening 

pages that he wanted to “limit himself to a minimum of verbiage and hew as close to reality as 

possible.”250  

                                                             
247 Camus, “Letter of Reply to Peter L. Caracciolo,” 68. 
248 Ibid. 
249 For consideration here, only “Algeria 1958” will be examined. In “The New Algeria” Camus suggests that the 
political future of Algeria should be one similar to the Swiss federation. He then proceeds to suggest a rough 
political roadmap for country’s future. 
250 Camus, Algerian Chronicles, 175. 
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 In “Algeria 1958” he addressed what he believed to be legitimate and illegitimate in the 

Arab demands. The legitimate demands, which he had maintained for over twenty years, 

included the Arabs right to denounce: 

“1. Colonialism and its abuses, which are institutional. 
2. The repeated falsehood of assimilation, which has been proposed forever but 
never achieved. 
3. The evident injustice of the existing division of land and distribution of 
(subproletarian) income. 
4. Psychological suffering: many French settlers have treated Arabs with 
contempt or neglect, and a series of stupid measures has fostered among the 
Arabs a sense of humiliation that is at the center of the current tragedy.”251 

 

He continued that the root of these problems was linked to colonialism itself, and to its history 

and administration. He once again called for “substantial reparations” for the Algerian people, 

“both as a means of restoring their dignity and as a matter of justice.” 

 Camus claimed that what was not legitimate in the demands of some Arabs was for 

national independence. “No matter how favorable one is to Arab demands, it must be 

recognized that to demand national independence for Algeria is a purely emotional response to 

the situation.”252 He continued, “There has never been an Algerian nation.” He then briefly 

discussed how the area had been historically controlled by a disparate group: the Jews, Turks, 

Greeks, Italians, and Berbers. This led to his next criticism of Arab demands, the inclusion of 

Algeria in a “spiritual or temporal Muslim empire of some sort,” one that Egypt claimed to 

lead.253 These “national and imperialist” demands, he continued, had resulted in the 
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“systematic murder” of French and Arab civilians, killed simply because they had been French 

or friends of the French. 

 He then wrote that the only way ahead was for both sides to speak clearly, in concord, 

on the main points: 

“1. Reparations must be made to eight million Arabs who have hitherto lived 
under a particular form of repression. 

2. Some 1,200,000 French natives of Algeria have a right to live in their 
homeland and cannot be left to the discretion of fanatical rebel leaders.” 

 

The French government should acknowledge these points. And, it must make it clear: 

“1. It is disposed to treat the Arab people of Algeria justly and free them from 
the colonial system. 

2. It will not sacrifice any of the rights of the French of Algeria.” 

 

It should proceed by making the following declaration to the Arab people:254 

“1. That the era of colonialism is over. And that while France does not believe 
itself to be more sinful than other nations shaped and instructed by history, it 
does acknowledge its past and present errors and state its readiness to repair 
them. 

“2. That it nevertheless refuses to give in to violence, especially in the forms it 
takes today in Algeria. That it refuses in particular to serve the dream of Arab 
empire at its own expense, at the expense of the European people of Algeria, 
and, finally, at the expense of world peace.”255 

 

                                                             
254 Here, Camus recognizes that “since the beginning of the troubles, no French prime minister or governor has 
directly addressed the Arabs,” thus adding to the gravity of his desire. 
255 Camus, Algerian Chronicles, 179-80. 
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 The way forward, as envisioned by Camus, was nothing more monumental than what he 

had been proposing since his early journalism days. For decades he had maintained that France 

needed to do more than just claim responsibility for Algeria. It needed to impose less 

governance and establish more human rights.  The main difference in “Algeria 1958,” when 

compared to his early writings, was the inclusion of consideration of the future for the French 

of the area.  It had become an increasing concern as violence escalated throughout the region. 

Even though he spent increasingly less time in Algeria, he did not lose consideration for his 

family and friends in Algeria, whether French or Arab.  
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Conclusion 

 

The Algerian War officially ended on March 18, 1962, when a formal cease fire was 

declared as a result of the Évian Accords. The treaty was agreed upon in Évian-les-Bains, France 

by representatives of the French government, the provisional government of Algeria, and the 

F.L.N. Unofficially, the fighting continued between provisional F.L.N. groups and the 

Organisation Armée Secrète (O.A.S.), a French dissident, paramilitary organization.256 The 

fighting finally subsided months later on June 17 when the two groups enacted a truce, 

ultimately signaling the beginning of the French withdrawal from Algeria. 

The unofficial continuation of the war effort presented an additional hurdle for those 

attempting to successfully enumerate the casualties on both sides.  According to Horne, the 

French forces reported 17,456 dead, and 64,985 either wounded or injured.257 He provided no 

further breakdown of how these individuals died, or by whose hand, except for listing that 

5,966 were killed “accidently.” He continued that French estimates list the Muslim casualties as: 

“141,000 male combatants killed by the security forces; 12,000 F.L.N. members killed in internal 

                                                             
256 The O.A.S. was officially founded in January 1961, in response to the January 8, 1961 referendum on the self-
determination of Algeria organized by Charles de Gaulle. The targets of their attacks were typically F.L.N. groups 
and their supporters. However, they also targeted French officials that had influenced the separation of Algeria 
from France, including an assassination attempt on de Gaulle, as well as a bomb going off near the apartment of 
François Mitterand, a senior minister during the war. 
257 Horne, A Savage War of Peace, 538. 
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purges; 16,000 Muslim civilians killed by the F.L.N.; 50,000 Muslim civilians abducted, and 

presumed killed, by the F.L.N.”258 

 In the final form of the Évian Accords, pied noirs were granted equal legal protections as 

Algerians for a three-year period, a gesture that had not been previously extended to Arabs 

under French governance. Rather than face a tumultuous three-year period of backlash and 

reprisal, an overwhelming number of pied noirs opted to immigrate immediately. During the 

month of June alone, at least 350,000 pied noirs left Algeria. When the exodus period of 1962 

ended, almost 1.4 million European inhabitants had flooded into France, while tens of 

thousands more immigrated to Spain, Canada, Israel, and Argentina.259 Those of European 

heritage were not the only ones to flee the country. Algerian Jews and harkis were also 

pressured to leave and abandon their homes or face certain death.260 Most harkis faced a life of 

poverty in the metropole, and as Horne suggested, they were “underappreciated and 

unassimilated.”261 Assimilation in France was just as intangible as it was in Algeria.  

Tragically, Camus did not live to see the end of the Algerian War or the ultimate 

settlement of the Algerian situation. Albert Camus died in a car crash on January 4, 1960 

outside the small commune Villeblevin, near Sens. Only forty-six years old at the time, Camus 

was riding with his long-time friend and publisher Michael Gallimard when their car struck a 

                                                             
258 Horne, A Savage War of Peace, 538. While the French casualty numbers were more precise, it was considerably 
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tree, killing Camus instantly. Gallimard succumbed to his injuries days later. Jean Daniel, 

longtime friend of Camus, referred to his death as the “bitter chill of our generation.”262 Claude 

Roy, a French poet and fellow resistance writer, eulogized Camus by declaring: “The importance 

of Camus is to be measured by the sharpness of the controversies which opposed him to the 

best minds of our time…All men debate, but all men cannot pride themselves on having only 

debated about the essentials. Camus did.”263 

After his death, prominent voices that had previously criticized him tempered their 

messages in a moment of reflection.  Claude Bourdet, a fellow journalist at Combat and ardent 

proponent of Algerian independence, had been critical of Camus’s silence. Bourdet referred to 

Camus’s politics as those of “clean hands,” and suggested that he could no longer condemn 

Camus’s “intransigence” or the “disappointed hopes which led him into this impasse.”264 Having 

worked with Camus at Combat, Bourdet had seen firsthand what type of character Camus 

possessed. Bourdet suggested that Camus brought a “style that was new to France, the passion 

of battle, respect for opponents, and independence toward friends.” Even though he disagreed 

with Camus’s silent stance, Bourdet wrote that it was “his humanity in the struggle, not the 

proud refusal to fight, which gave Camus his special aura.” 

Even Sartre, who had once been a close friend, cast aside his differences to pay tribute 

to Camus. About the impact Camus provided for many, Sartre wrote, “Camus would never have 
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ceased to be one of the chief forces of our cultural activity or to represent in his way the history 

of France and of this century.”265 He referred to Camus as the “Descartes of the Absurd,” and 

suggested that, intellectually, “one had to avoid him or fight him – he was indispensable to that 

tension which makes intellectual life what it is.” While Sartre and Camus had not 

communicated since their falling out in the pages of Les Temps, Sartre was certainly aware of 

Camus’s stance of silence on the Algerian situation in the last years of his life. Sartre was 

convinced, that, given time, Camus would have broken his silence and provided an opinion that 

was true to himself. Whatever his stance may have been, Sartre wrote that Camus was “one of 

those men we can well afford to wait for.” 

While Camus did not live to see the outcome of the war, one can imagine the 

heartbreak it would have caused him to see Algeria separated from France. At the trial of an 

O.A.S. leader, Albert’s widow, Francine, pleaded for clemency for the officer by providing 

commentary on the dilemma of the pied noir. She said, “I feel divided…half-French and half-

Algerian, and, in truth, dispossessed in both countries which I no longer recognise, since I never 

imagined them separated.”266 This sentiment not only informs us to her mindset, but 

illuminates the attitudes of many pied noirs. It was a sentiment that permeated Camus’s final 

writings on the Algerian situation. 

During the period at which the criticism of Camus was possibly at its height, Camus was 

awarded the Nobel Prize for literature.  In December of 1957 Albert accepted the award in 

Stockholm, making him the second youngest Nobel laureate. The motivation behind his 
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receiving the award was for his “important literary production, which with clear-sighted 

earnestness illuminates the problems of the human conscience in our times.”267 His acceptance 

speech was modest, yet appreciative of the honor bestowed upon him. However, in personal 

conversations, he often made it clear that he believed his friend, André Malraux, should have 

won.  He spoke about the position of the artist within his generation. A generation that was 

“born at the beginning of the First World War, who were twenty when Hitler came to power 

and the first revolutionary trials were beginning, who were then confronted as a completion of 

their education with the Spanish Civil War, the Second World War, the world of concentration 

camps, a Europe of torture and prisons…”268 He spoke of the ease with which some of his 

generation rushed into “the nihilism of the era,” prompted by “excess despair” as a result of 

such events. He celebrated those who had rejected this nihilism, those who forged for 

themselves an “art of living in times of catastrophe” so that they may “fight openly against the 

instinct of death at work in our history.” He added that his generation’s duty was not to reform 

the world, but to prevent the world from destroying itself. He continued that as a writer, he 

was “not free from difficult duties.” An artist should not “put himself today in the service of 

those who make history; he is at the service of those who suffer it.”  

Missing from the list of ‘catastrophes’ that Camus insisted had shaped his generation 

was one that affected him personally, his treatment by the French Left. The actions of this 

group directly influenced the trajectory of his career, positively in the beginning and negatively 

towards the end. Certainly he was not the only person to find him/herself misaligned from the 
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Left. However, their criticism of him was excessively personal and vitriolic, especially given that 

his stance on justice in Algeria had never deviated. Many of his peers who had criticized him 

towards the end had chosen not to do so at the height of his camaraderie with the group. It was 

Camus’s decision to maintain a consistent ideology that brought about the criticism. When 

attacking his ideology did not work, they attacked the man. 

What is most pertinent to the discussion here are the events that transpired in the days 

following the ceremony, and the criticism that followed. Camus had given a speech at the 

University of Uppsala, as well as meeting with students at Stockholm University. The main topic 

of the talks was: art as a political act. The main topic of his speech in Uppsala was titled “Create 

Dangerously,” and focused on democracy, and cinema. During Camus’s speech in Stockholm, an 

eager man approached Camus on the dais and began badgering him. The man, an Algerian 

representative of the F.L.N., accused Camus of doing nothing for Algeria over the past three 

years, instead, choosing to speak about Europe and its problems.269 What follows is an excerpt 

of Camus’s reply: 

“I have kept quiet for a year and eight months, which does not mean I 
have stopped acting. I have always been and still am a partisan of a fair Algeria, 
where the two populations must live together in peace and equality…It seemed 
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génération ont eu vingt ans à l’époque où Hitler prenait le pouvoir et où s’organisaient les premiers procès de 
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les bords l’ont couverte, la liberté, et elle d’abord, reste notre raison de vivre.” 
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better for me to wait for the appropriate moment to help in uniting rather than 
dividing…I feel a certain repugnance about explaining myself in public, but I have 
always condemned terrorism, and I must condemn a terrorism that works blindly 
in the streets of Algeria and one day might strike at my mother and my family. I 
believe in justice, but I will defend my mother before justice.”270 

 

This was how the statement was recorded by a special correspondent from Le Monde, 

Dominique Birmann, who was in attendance.  According to Todd, Birmann’s account of the 

event was the only one printed, as British and Swedish journalists present did not print their 

own accounts. Years later, Camus’s translator for the event, Carl-Gustav Bjurström, recalled 

that what Camus had actually ended the reply with was, “At this moment, bombs are being 

thrown in the trolleys in Algiers, and my mother might find herself in one of these trolleys, and 

if that’s your justice, I prefer my mother to justice.”271 Upon his return to Paris, Camus 

immediately issued a letter to the editor of Le Monde in regards to their article. To the Algerian 

man who questioned him, he felt no ill will. He wanted to say that, “I feel closer to him than to 

many French people who speak about Algeria without knowing it.”272 He added that the man 

“knew what he was talking about, and his face reflected not hatred but despair and 

unhappiness.” 

Coupled with his insistence on remaining silent on the Algerian situation, the Nobel 

incident provided critics with another, and consequently their final, opportunity to attack a 

position held by Camus. This very public criticism of Camus by an Algerian had provided his 
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critics with an opportunity to detract from his stance by exploiting his colonial identity. These 

critics, both at that time and posthumously, have suggested that the meaning behind his 

statement indicated that his loyalty to his family was more important than justice in Algeria. In 

no prior instance had he suggested that these two outcomes, safety for the innocent and 

justice in Algeria, were mutually exclusive. He had openly denounced the use of terrorism many 

times, and his writings showed that he believed that neither protection for the innocent, nor 

justice in Algeria would ever come through acts of terrorism.273 

Simone de Beauvoir had previously labeled him a “fraud” and revealed that she was 

“revolted by Camus’ refusal to speak.”274 As a result of his comments at the Nobel conference, 

she accused him of aligning himself with pied noirs, and that his fraud “lay in the fact that he 

posed at the same time as a man above the battle, thus providing a warning for those who 

wanted to reconcile this war and its methods with bourgeois humanism.” Fellow French 

Algerian, Jean Sénac, a poet who had maintained a personal relationship with Camus for years, 

decided to make his criticism public after the incident. Sénac wrote, “I know that I am true to 

both the oppressed Arabs and the blind Europeans. Our face is not of despair. That of 

unhappiness, maybe, but also that of an undamaged hope. And already a great many young 

Europeans are preparing to share the city with our fighting brothers, each in his own way. My 

mother also joins me in this hope. This is one of the greatest joys of my life.”275 Sénac 
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275 Translation taken from: Le Sueur, Uncivil War, 126. Original text was in personal correspondence from Jean 
Sénac to Albert Camus, December 18, 1957, 



111 
 

mentioned to Camus that he intended to have this letter published in France Observateur, as he 

could no longer keep his criticism private. Camus lamented the fact that Sénac never gave him 

the opportunity to reply before publishing, thus terminating the friendship. 

The criticism Camus received for his comments at the Nobel conference was another 

instance of his detractors attacking him personally, along with his message, for deviating from 

the prevailing Leftist ideology at that time. Beginning with the publication of L’Homme révolté 

and culminating during the Algerian War, this criticism attempted to invalidate the cogency of 

Camus’s stance by reducing it to an expression of his identity as a colonial French-Algerian. 

Found among Camus’s personal affects at the crash site was an incomplete draft of his 

final novel, Le premier homme. This novel was meant to be Camus’s final love letter to his home 

country. A letter that had begun with his first writings in Noces, would now conclude in Le 

premier homme. The story follows the protagonist of the novel, Jacques, from birth to the lycée 

in Algiers, and is highly informed by some of Camus’s personal experiences: the loss of a father; 

being raised in a poverty stricken home by his mother; living a colonial life in a tumultuous area, 

during a highly contentious period. He had completed roughly 144 pages of the novel, with 68 

pages being written on his personal stationary, the margins filled with notes, and much of the 

work lacking punctuation. Camus’s widow, under advising from his closest friends, decided 

against publishing the incomplete draft, feeling it would give “ammunition to those who were 

saying Camus was through as a writer.”276 The book was not published until decades later, 

when his daughter, Catherine, noticed a shift in attitude towards her father. Between 1980 and 
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1985, she believed, “voices began to be heard saying that perhaps Camus had not been so 

wrong, and little by little the old disputes died down.”277 Catherine, a non-author or intellectual 

(in her own words), took charge of the completion of the manuscript through her father’s 

notes, and saw the process through to completion when the work was published in 1994. She 

wrote that one of the primary reasons for her family’s publishing of the work was that it 

seemed to them that “this autobiographical account would be of exceptional value to those 

interested in Camus.”278 

 What had precipitated the changes in attitudes toward Camus? This, in part, can be 

explained by what happened in Algeria following the end of the war. If the Nobel controversy is 

to be considered the peak moment at which the criticism of Camus was at its most intense, 

what followed his death to mitigate this criticism? The Algerian Civil War is central here. 

Leading up to the Civil War the country faced a scarcity of suitable leaders. Many prominent 

political and social leaders had been killed, exiled, or captured as a result of the Algerian War. 

This was followed by a period of Arabization, heavily influenced by non-Algerian Muslims, that 

sought to minimize the French influence throughout Algerian culture and administration.279 As 

a result, significant roles in education and administration had been filled by non-Algerians, 

further minimizing the influence native Algerians had on shaping the future of their country.280 
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The instability of the administration in the decades following the Algerian War had led them to 

the precipice of another war. 

Events that led up to Algerian Civil War broke out in December 1991 with a military 

coup of newly elected Islamist officials from the Islamic Salvation Front (F.I.S.). The popular 

support of the F.I.S. had grown in the years prior to the war, marginalizing the popularity of the 

ex-ruling party, the F.L.N. The coup was the tipping point that ushered in the downfall of the 

one-party political system, which the F.L.N. had enjoyed since the end of the war. The growing 

uncertainty due to the Civil War led to a reevaluation of previously unquestioned political 

attitudes with clearer hindsight. Catherine’s shrewd decision to release the novel when she did 

allowed for many to evaluate Camus’s stance for the first time, and led to others reassessing 

their previously held opinions.  

Following the release of Le premier homme, coupled with the growing instability in the 

region, the number of publications of scholarly works that encouraged the rethinking of 

opinions toward Camus grew significantly. These publications ranged from broad biographies to 

investigations of specific themes through a focus on Camus’s life. Biographies such as Olivier 

Todd’s Albert Camus: Une vie (1996) and Robert Zaretsky’s Elements to a Life (2010) each 

provide in-depth, matter-of-fact retellings of Camus’s life. Todd’s magnum opus, which tops 

850 pages, draws from a great deal of personal correspondence between Camus and a 

multitude of friends. Zaretsky, providing a less intimidating biography, focused on four events in 

                                                             
accounted for 59.9 per cent of faculty members teaching French, but only 20.9 per cent of those running courses in 
Arabic.” James McDougall, History of Algeria. (Cambridge: Cambridge University Press, 2017), 267. 
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Camus’s life that the author deemed the most significant for understanding Camus as a writer 

and man.281  

Other incisive works examined the development of Camus’s attitude toward social 

justice and framed them against his peers. Tony Judt’s The Burden of Responsibility (1998) 

studied the situation of three French intellectuals who pushed back against reigning intellectual 

attitudes and adhered to personal integrity and moral responsibility. Judt referred to Camus as 

a “Reluctant Moralist,” suggesting that he “sought to reverse or at least challenge…the 

propensity in various spheres of public life to neglect or abandon intellectual, moral, or political 

responsibility.”282 A more extensive and intricate investigation of the development of Camus’s 

involvement in social justice is Mark Orme’s The Development of Albert Camus’s Concern for 

Social & Political Justice (2007). Orme uses his non-fiction works to illuminate the development 

of Camus’s conception of justice as personal and political elements changed in the world 

around him. 

Works like David Carroll’s Albert Camus the Algerian (2007) and James Le Sueur’s Uncivil 

War (2001) investigate the role identity played in both Camus’s writings and the criticism he 

received. Carroll, previously mentioned as a critic of Camus, attempted to reread Camus and 

understand his Algerian side by examining the themes of colonialism, terrorism, and justice that 

permeate his works. This work led some to claim that Carroll had committed a volte face (about 

face) in his opinions of Camus. It is significant that Carroll considered Camus to be an Algerian, 

                                                             
281 Zaretsky later published a second book on Camus, A Life Worth Living: Albert Camus and the Quest for Meaning 
(2013). 
282 Judt, The Burden of Responsibility, 20. 
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rather than as a French-Algerian. The French half of his identity had been over-investigated and 

over-exploited for the last half of his life, while most critics had dismissed his Algerian half. 

Camus’s identity as an Algerian is important. In the “Notes and Sketches” chapter of the 

English edition of Le premier homme, Catherine included writings that did not make it into the 

body of the novel. In describing the protagonist of the novel, Camus provided a pertinent note: 

“What they did not like in him was the Algerian.”283 While the life of the novel’s main character 

closely paralleled his own life, Camus must have suspected that this sentiment informed the 

stances of many of his critics.284 Whereas Camus’s identity had been used as a tool by his critics, 

it later became an impetus for the reevaluation of his stance and ideology. 

 In Uncivil War: Intellectuals and Identity Politics during the Decolonization of Algeria, Le 

Sueur used Camus as one case study to examine the role identity played in the charged political 

atmosphere of the era of Algerian decolonization. Le Sueur asserts that intellectuals during the 

Algerian War were confronted with a growing mutability of identity as they struggled to define 

their own “intellectual legitimacy.” These struggles, he suggested, were “framed by a host of 

national and personal considerations.”285 These ‘national considerations’ played an important 

                                                             
283 Albert Camus, The First Man ed. Catherine Camus, trans. David Hapgood (New York: Vintage International, 
1995), 317. 
284 David Carroll investigated the “Algerian in Camus,” not as a statement on identity, but rather as “the locus of a 
problem, of a split or conflict of national, cultural, and political identities that is expressed in his writings in various 
ways.” Carroll, Albert Camus the Algerian, 8. 
285 Le Sueur, Uncivil War, 9. Le Sueur’s argument indicates the importance and relevancy that biological facts bring 
to the consideration of intellectual legitimacy. His argument runs counter to that of Paul Clay Sorum. In 
Intellectuals and Decolonization in France, Sorum suggested that “in the debate over decolonization the writings of 
intellectuals can be studied without a great deal of attention to their biographies.” Instead, Sorum chose to focus 
on “the cultural biases shared by educated Frenchmen, the ideological orientations associated with their particular 
religious and political affiliations, and the intellectual demands of membership in a professional community that 
defined itself in terms of an intense commitment to rational inquiry, free debate, and intellectual honesty.” Paul 
Clay Sorum, Intellectuals and Decolonization in France (Chapel Hill: University of North Carolina Press, 1977), xi-xii. 



116 
 

role for Camus. Considered by many of his critics to not be truly Algerian, they argued that his 

intellectual legitimacy could not be defined by his Algerian upbringing. 

Le Sueur also wrote, “It is tragic and doubly ironic that many of the dimensions of 

today’s Manichaean debates in Algeria over authenticity, identity, and language were 

dangerously conditioned during decolonization by non-Algerian intellectuals inspired more by 

fantasies of revolutionary mythology than by realities (and problems) of hybrid colonial 

identity.”286 This was exactly what Camus had faced in the last decade of his life. The heaviest 

criticism against him was levied by non-Algerian intellectuals who attempted to marginalize the 

legitimacy of his fight for social justice by using his identity as a weapon. His identity should 

have been a key factor in legitimizing his fight, as it had been shaped by the ‘realities’ and 

‘problems’ of hybrid colonial identity for almost three decades.  

Camus became a crucial figure in the resistance and, subsequently, the French 

intellectual Left despite his identity. His identity had been molded by being colonial born, raised 

destitute, and educated in Algeria, and his character reflected his love for Algeria and his fight 

for social justice. In an excerpt he wrote, “The man I should be if I had not been the child I 

was.”287 Given his continued defenses of his family, his upbringing, and even Algeria, this simple 

observation speaks volumes about his identity. When it was all said and done, he would never 

apologize for who he was. 

The interest in reevaluating Camus’s legacy was not limited to the academic field. In the 

years following the publishing of his final novel, the number of articles in mainstream media 
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287 Camus, Notebooks: 1942-1951, 105. 
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about the subject grew exponentially. Articles appeared in London’s The Times and Sunday 

Times, as well as the Parisian International Herald Tribune. Many of these articles were more 

than a retelling of the history of Camus during the Algerian situation. Rather, they provided 

value judgments on both Camus’s stance against prevailing ideologies, and the criticism he took 

for his stances. Some articles attempted to convince readers that “we should all be reading 

Camus again,” and that “Camus was right, and Sartre was wrong.288 Others suggested he was 

‘right about the left’ as well as being “right about many things.”289 One considered Camus to be 

“The Lone Voice of Sanity,” on the French intellectual Left, and concluded that, “We should 

treasure Albert Camus: he was the last French intellectual to take the side of humanity and talk 

its language.”290  

  In the summer of 1994, Le Nouvel Observateur published a series of articles titled “Le 

triomphe de Camus.” In one of the articles, “Camus and Fundamentalist Algeria,” Rachid 

Mimouni imagined an answer to the question, “What would he have said about the current 

Algerian drama?”291 Mimouni, a novelist and human rights activist who fled Algeria in 1993 to 

avoid the purge of intellectuals, reflected on the different intellectual approaches to the fight 

for independence in Algeria. He suggested that for most French intellectuals, their commitment 

to the fight was “based on principle,” but for Camus, it was based on “a carnal bond [that] 

                                                             
288 Nicholas Fraser, “The Passionate Outsider,” The Times (London), June 5, 1994. The author interviewed political 
scientist Jacques Rupnik on the ideological conflict between Camus and Sartre. Rupnik claimed that “Camus was 
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289 Katherine Knorr, “Albert Camus: Being Right About the Left,” International Herald Tribune (Paris), February 23, 
1996. 
290 Bryan Appleyard, “The Lone Voice of Sanity,” Sunday Times (London), October 12, 1997. 
291 Rachid Mimouni, “Camus et l’Algérie intégriste,” Le Nouvel Observateur, June 9-15, 1994, 8. Byline of the article 
originally printed as, “Qu’aurait-il dit de l’actuel drame algérien?” 
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bound him to Algeria.”292 Mimouni even likened him to his own character, Meursault: using 

Camus’s own words, he wrote that the two shared a “tender indifference of the world.”293 

 In closing his article, Mimouni posed a question that, perhaps, informed a sentiment 

that encouraged a great deal of the reevaluation of Camus. Since Sartre had proclaimed himself 

‘wrong, but right to be wrong,’ he asked, was Camus “wrong not to know if he was right?”294 

Only a study of the events would provide an individual his/her own value judgement of Camus 

being right or wrong, according to Mimouni. However, it is also apparent that Mimouni posed 

the question to instigate a reevaluation of Camus in the shadow of Sartre. 

Drawing on Mimouni’s question, Olivier Todd argued that Camus was ‘right.’ Todd 

wrote, “As the most famous French left-winger, Camus saved the honor of intellectuals who 

were caught up in a drift towards totalitarianism. So he was treated like a traitor by the 

Communists, because, given the political climate in France, he was correct too early.”295 While 

Todd is referring specifically to Camus being ‘correct too early’ in his criticism of Communists 

following the war, was this also the case as it pertained to Algeria?  Was he correct too early in 

his stance on Algeria? He knew that Algeria struggled with inconsistent leadership and aid from 

France, and he feared that Algeria would struggle even more with the cessation of the two. He 

foresaw the dangers of the influence Cairo could have on the rise of nationalism, as manifested 

in the Arabization of Algeria in the decades following the war. He feared that pied noirs would 

                                                             
292 Mimouni, “Camus et l’Algérie intégriste,” 8. Original texts, “participait d’un principe” and “un lien charnel 
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293 Original text, “la tender indifférence du monde.” 
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no longer have a home in Algeria if the most radical revolutionaries won their way; and he was 

right. 

While it was nice for many to reconsider the judgements of his arguments, for Camus it 

had never been about being judged ‘right’ by history.  In fact, early in his notebooks he had 

written, “The need to be right – the sign of a vulgar mind.”296 He never admitted to wanting to 

be on the ‘right side of history.’ As anyone raised in his chaotic generation could tell you, forces 

of history were quite volatile. He wanted to be on the moral side of history. Camus agreed that 

morality changes over time and these changes should reflect on history, rather than changes in 

history reflecting on morality.297 His employment of absurdist philosophy was a means to 

determine how to navigate morality.  He wrote, “All systems of morality are based on the idea 

that an action has consequences that legitimize or cancel it. A mind imbued with the absurd 

merely judges that those consequences must be considered calmly. It is ready to pay up. In 

other words, there may be responsible persons, but there are no guilty ones, in its opinions. At 

very most, such a mind will consent to use past experience as a basis for its future actions.”298 

This is why Camus was so ardent in his stance on the future of Algeria. The actions that inspired 

his ideologies and his speeches, which were in accordance with his system of morality. It was 

these actions that had been attacked by his contemporaries. While this criticism had affected 

him personally, causing him to retreat into solitude, he never felt any guilt over the positions he 

had taken. 
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While he may never have felt guilt, one must wonder what would have changed if he 

had not died at such a young age. Would he have maintained his commitment? The solitude 

imposed on him was surely exasperating, and might have affected his resolve. Camus wrote in 

one of his notebooks that “Maybe also one day, I’ll have had enough of making efforts. Turning 

away from everything must be a kind of disgusting peacefulness.”299 This entry was written 

some time in 1941, well before the peak of tension in the Algerian situation, and well before his 

ideological conflicts with Sartre and others. However, this stark moment of inner reflection 

clearly informed Camus’s subsequent silence confronting the Algerian situation. He had made 

efforts to address the injustices in Algeria for nearly thirty years, and for the better part of that 

period, his efforts had led to searing criticism. These efforts clearly did not prove fruitful when 

he confronted the French Intellectual Left. Rather, these efforts were ignored and his past was 

attacked, and his statements were used as tools to undermine his ideology. Only Camus could 

say if he found peacefulness by turning away. As previously shown, his critics found his turning 

away from the situation disgusting. I believe he found it, at times, disgusting as well: Disgusting 

that he could not travel in Algeria due to the threat of violence; disgusting that he could not 

speak out on the turmoil in his country; disgusting that he had to justify defending his mother. 

His life, full of contrast, did it culminate in one final moment of disgusting peacefulness? 

  

                                                             
299 Translation taken from Todd, Albert Camus, 124. 



121 
 

References 

 

Aissaoui, Rabah. Immigration and National Identity: North African Political Movements in 
Colonial and Postcolonial France. New York: Palgrave Macmillan, 2009. 
http://site.ebrary.com.prox.lib.ncsu.edu/lib/ncsu/detail.action?docID=10333424 

Appleyard, Bryan. “The Lone Voice of Sanity.” Sunday Times (London), October 12, 1997. 

Aronson, Ronald. “Camus versus Sartre: The Unresolved Conflict.” Sartre Studies International 

Vol. 11 (Issues 1 & 2) (2005): 302-310. 

Bakewell, Sarah. At the Existentialist Café. New York: Other Press, 2016. 

Beauvoir, Simone de. Force of Circumstance, trans. Richard Howard. New York: Putnam, 1965. 

Bourdet, Claude, Claude Roy, and Jean-Paul Sartre. “Camus.” New Left Review Vol 1,Issue 2 

(Mar.-Apr. 1960): 24-27. 

Boyle, Mark and Audrey Kobayashi. “Metropolitan Anxieties: A Critical Appraisal of Sartre’s 

Theory of Colonialism.” Transactions of the Institute of British Geographers New Series, 

Vol. 36, No. 3 (July 2011): 408-424. 

Camus, Albert. Albert Camus, éditorialiste à L’Express: mai 1955 – février 1956 [introduction, 

commentaires et notes par Paul-F. Smets]. Paris: Gallimard, 1987. 

--. Algerian Chronicles, trans. Arthur Goldhammer. Cambridge: Harvard University Press, 2013. 

--. Between Hell and Reason: Essays from the Resistance Newspaper Combat, 1944-1947. 

Selected and translated by Alexandre de Gramont. Hanover, NH: Wesleyan University 

Press, 1991. 

--. Camus at Combat, ed. Jacqueline Lévi-Valensi, trans. Arthur Goldhammer. Princeton: 

Princeton University Press, 2006. 

--. Essais [Introd. par R. Quilliot. Textes établis et annotés, par R. Quilliot et L. Faucon]. Paris, 

Gallimard: 1965. 

--. The First Man, ed. Catherine Camus, trans. David Hapgood. New York: Vintage International, 

1995. 

--. Fragments d’un combat: 1938-1940, Alger Républicain, Le Soir Républicain [articles signés par 

ou attributés à Camus]; [éd. établie, présentée et annotée par Jacqueline Lévi-Valensi et 

André Abbou]. Paris: Gallimard, 1978. 

--. “Letter of Reply to Peter L. Caracciolo.” Encounter 8, June (1957): 68. 

http://site.ebrary.com.prox.lib.ncsu.edu/lib/ncsu/detail.action?docID=10333424


122 
 

--. “Lettre au directeur des Temps Modernes.” Les Temps Modernes no. 82, August (1952): 317-

333. 

--. The Myth of Sisyphus, trans. Justin O’Brien. New York: Vintage International, 1955. 

--. Neither Victims nor Executioners, trans. Dwight Macdonald. San Francisco: World Without 

War Publications, 1972. 

--. Notebooks: 1935-1942, trans. Philip Thody. Chicago: Ivan R. Dee, 1963. 

--. Notebooks: 1942-1951, trans. Justin O’Brien. Chicago: Ivan R. Dee, 1965. 

--. Notebooks: 1951-1959, trans. Ryan Bloom. Chicago: Ivan R. Dee, 2008. 

--. “Parties and Truth.” Encounter 6, April (1957), 3-5. 

--. The Rebel, trans. Anthony Bower. New York: Vintage International, 1956. 

--. Resistance, Rebellion, and Death, trans. Justin O’Brien. New York: Vintage International, 

1960. 

--. Selected Essays and Notebooks, ed. and trans. by Philp Thody. Middlesex, England: Penguin 

Books, 1967. 

--. Preface to La maison du peuple. Suivi de Compagnons., by Louis Guilloux, 11-17. Paris: B. 

Grasset, 1953. 

Camus, Albert and Jean Grenier. Correspondence, 1932-1960, trans. Jan F. Rigaud. Lincoln, NE: 

University of Nebraska Press, 2003. 

Camus, Catherine, ed. The First Man, trans. David Hapgood. New York: Vintage International, 

1995. 

Caracciolo, Peter L. “M. Camus and Algeria.” Encounter 8, June (1957): 68. 

Carroll, David. Albert Camus the Algerian: Colonialism, Terrorism, and Justice. New York: 

Columbia University Press, 2008. 

--. Introduction to Camus at Combat, ed. Jacqueline Lévi-Valensi, Princeton: Princeton 

University Press, 2006. 

Chiaromonte, Nicola. “Albert Camus: In Memorium.” In Camus: A Collection of Critical Essays, 

edited by Germaine Brée. Englewood Cliffs, NJ, Prentice Hall Inc., 1962. 

Cohen-Solal, Annie. “Camus, Sartre and the Algerian War.” Journal of European Studies xxviii 

(1988): 43-50. 



123 
 

Conklin, Alice L. “Colonialism and Human Rights, A Contradiction in Terms: The Case of France 

and West Africa, 1895-1914.” The American Historical Review Vol. 103, No. 2 (April, 

1998): 419-442. 

Conklin, Alice L., Sarah Fishman and Robert Zaretsky. France and its Empire Since 1870. New 

York: Oxford University Press, 2011. 

Fanon, Frantz. The Wretched of the Earth, trans. Richard Philcox. New York: Grove Press, 1963. 

Fraser, Nicholas. “The Passionate Outsider.” The Times (London), June 5, 1994. 

Gosnell, Jonathan K. The Politics of Frenchness in Colonial Algeria, 1930-1954. Rochester, NY: 

University of Rochester Press, 2002. 

Gramont, Alexandre de, introduction to Between Hell and Reason: Essays from the Resistance 

Newspaper Combat, 1944-1947, 3-35. Selected and translated by Alexandre de 

Gramont. Hanover, NH: Wesleyan University Press, 1991. 

Hargreaves, Alec G. “Camus and the Colonial Question in Algeria.” The Muslim World Vol. 77, 

Issue: 3 (October 1987): 164-174. 

Horne, Alistair. A Savage War of Peace: Algeria, 1952-1964. New York: Viking Press, 1977. 

Jennings, Jeremy. “Introduction: Mandarins and Samurais: The Intellectual in Modern France.” 

Intellectuals in Twentieth-Century France, ed. Jeremy Jennings. London: St. Martin’s 

Press, 1993. 

Judt, Tony. The Burden of Responsibility: Blum, Camus, and Aron, and the French Twentieth 

Century. Chicago: University of Chicago Press, 1998. 

Just, Daniel. Literature, Ethics, and Decolonization in Postwar France: The Politics of 

Disengagement. New York: Cambridge University Press, 2015. 

Kaplan, Alice. Introduction to Algerian Chronicles, trans. Arthur Goldhammer. Cambridge: 

Harvard University Press, 2013. 

Knorr, Katherine. “Albert Camus: Being Right About the Left.” International Herald Tribune 

(Paris), February 23, 1996. 

Lawrence, Adria K. Imperial Rule and the Politics of Nationalism: Anti-Colonial Protest in the 
French Empire. New York: Cambridge University Press, 2013. 

Le Sueur, James D. Uncivil War: Intellectuals and Identity Politics During the Decolonization of 

Algeria. Lincoln, NE: University of Nebraska Press, 2005. 

--. “Albert Camus and the Anticolonials: Why Camus Would Not Play the Zero Sum Game.” 

South Central Review Vol. 31 No. 3 (Fall 2014): 27-42. 



124 
 

Lorcin, Patricia. “Politics, Artistic Merit, and the Posthumous Reputation of Albert Camus.” 
South Central Review Vol. 31 No. 3 (Fall 2014): 9-26. 

Lyons, Amelia H. The Civilizing Mission in the Metropole: Algerian Families and the French 
Welfare State During Decolonization. Stanford: Stanford University Press, 2013. 
http://site.ebrary.com.prox.lib.ncsu.edu/lib/ncsu/detail.action?docID=10764645 

McDougall, James. A History of Algeria. Cambridge: Cambridge University Press, 2017. 

https://doi.org/10.1017/9781139029230 

Mimouni, Rachid. “Camus et l’Algérie intégriste.” Le Nouvel Observateur, June 9-15, 1994. 

Naylor, Phillip C. Historical Dictionary of Algeria. Lanham: Rowman & Littlefield, 2015. 

O’Brien, Conor Cruise. Albert Camus of Europe and Africa. New York: The Viking Press, 1970. 

Orme, Mark. The Development of Albert Camus’s Concern for Social and Political Justice. 

Madison, NJ: Fairleigh Dickinson University Press, 2007. 

Pickus, Robert. Preface to Neither Victims nor Executioners, trans. Dwight Macdonald. San 

Francisco: World Without War Publications, 1972. 

Quilliot, Roger. “Albert Camus’s Algeria.” In Camus: A Collection of Critical Essays, edited by 

Germaine Brée. Englewood Cliffs, NJ, Prentice Hall Inc., 1962. 

Said, Edward. Culture and Imperialism. New York: Vintage Books, 1993. 

--. Representations of the Intellectual. New York: Pantheon Books, 1994. 

Sartre, Jean-Paul. Colonialism and Neocolonialism, trans. Azzedine Haddour, Steve Brewer and 

Terry McWilliams. New York: Routledge, 2001. 

--. Between Existentialism and Marxism, trans. John Matthews. New York: Pantheon, 1975. 

--. Preface to The Wretched of the Earth, by Frantz Fanon, xliii-lxii, trans. Richard Philcox. New 

York: Grove Press, 1963. 

--. “Tribute to Albert Camus.” The Reporter, February 4, 1960 (2007): 34. 

Smets, Paul-F. Introduction to Albert Camus, éditorialiste à L’Express: mai 1955 – février 1956. 

Paris: Gallimard, 1987. 

Sorum, Paul Clay. Intellectuals and Decolonization in France. Chapel Hill: University of North 

Carolina Press, 1977. 

Soustelle, Jacques. Aimée et souffrante Algérie. Paris: Librairie Plon, 1956. 

https://gallica.bnf.fr/ark:/12148/bpt6k3350080q 

Sowerwine, Charles. France Since 1870: Culture, Politics and Society. New York: Palgrave, 2001. 

http://site.ebrary.com.prox.lib.ncsu.edu/lib/ncsu/detail.action?docID=10764645
https://doi.org/10.1017/9781139029230
https://gallica.bnf.fr/ark:/12148/bpt6k3350080q


125 
 

Stovall, Tyler. Transnational France: The Modern History of a Universal Nation. Boulder, CO: 

Westview Press, 2015.  http://catalog.lib.ncsu.edu/record/NCSU3596355 

Talbot, John. “French Public Opinion and the Algerian War: A Research Note.” French Historical 

Studies Vol. 9, No. 2 (Autumn, 1975): 354-361. 

Tillion, Germaine. France and Algeria: Complementary Enemies. Westport, CT: Greenwood 

Press, 1961. 

Todd, Olivier. Albert Camus: A Life. Translated by Benjamin Ivry. New York: Alfred A. Knopf, Inc., 

1997. 

Walzer, Michael. The Company of Critics: Social Criticism and Political Commitment in the 

Twentieth Century. New York: Basic Books, Inc., Publishers, 1988. 

Zaretsky, Robert. Albert Camus: Elements of a Life. Ithaca, NY: Cornell University Press, 2010. 

--. “Silence Follows: Albert Camus in Algeria.” The Virginia Quarterly Review 86 no. 1 (Winter 

2010): 215-222. 

 

 

 

 

 

 

http://catalog.lib.ncsu.edu/record/NCSU3596355

